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Alice Cunningham Fletcher was the first anthropologist to study the Nez 
Perce Indians. She spent four field seasons, from 1889 to 1892, working among 
the Nez Perce as a Special Agent of the United States government allotting land. 
At her request, a Nez Perce elder prepared a map of Nez Perce territory that 
included the locations and descriptions of 78 traditional villages as they existed in 
the early nineteenth century. This 1891 map and her accompanying manuscript 
are published here for the first time. 

Editors' Introduction 

Alice Cunningham Fletcher (1838-1923) was a well known anthropologist in the late 
nineteenth and early twentieth centuries (Mark 1988). She was sent to the Nez Perce Reservation 
as a Special Agent of the United States government in order to implement the allotment program 
mandated by the Dawes or Severalty Act of 1887.1 She spent each summer and fall from 1889 to 
1892 working among the Nez Perce in north central Idaho. In addition to her allotment work, she 
attempted to acquire ethnographic data whenever possible. As the first anthropologist to work 
among the Nez Perce, she was in a unique position to record data that would be unavailable to 
later anthropologists and historians. Fletcher prepared two manuscripts concerning Nez Perce 
culture but neither of these was published during her lifetime. The first was recently published in 
Northwest Anthropological Research Notes (Sappington and Carley 1995). This article 
represents the publication of the second manuscript, which Fletcher entitled "The Nez Perce 
Country." 

Fletcher worked with a number of Nez Perce people but one of her principal informants 
was ·Kew-kew '-lu-yah (whose English name was Jonathan Williams although he was usually 
called Billy Williams), a Nez Perce elder who was born ca. 1815. At her request, Kew-kew'-lu
yah prepared a map of Nez Perce territory that included the locations and descriptions of 78 
traditional villages as they existed in the early nineteenth century. The basic data for "The Nez 
Perce Country'' was collected on 10 and 11 June 1891. Fletcher provided a biographical sketch 
of Billy and discussed her methods as indicated below. Because she could not speak the Nez 
Perce language and Billy could not speak English, it is likely that translation was provided by 
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James Stuart, a man of Nez Perce and Euroamerican ancestry who served as Fletcher's 
interpreter2 during her allotment work (Sappington and Carley 1995). · 

Fletcher was obviously excited about this project. Shortly after collecting the data, on 22 
June 1891, she wrote to her mentor Frederic W. Putnam,3 a leading anthropologist and curator of 
the Peabody Museum: 

I've secured from one of the oldest and most remarkable men of the Nez Perce 
tribe a map on which he has drawn all the Nez Perce Country and created all the 
villages of the tribe, 77 or 78 of them ... I've the names of these villages and many 
curious items .... I want the map to go to the Museum eventually. I shall send a 
photograph of the old Indian who drew the map. I have tested its accuracy with 
several old Indians. This is the first time the villages etc. of this tribe have been 
gained and I've also the inside history of the four men who went to St Louis for 
teachers in 1832, those whom Catlin painted. I can make a very interesting article 
when I can get at Catlin's work and contract or suplement [sic] his story. 
I thought I would like to send something to the Ass. [American Association for the 
Advancement of Science] and this map is both interesting and valuable. Later I 
will place beside it one of our maps and show the same rivers etc. . . .I've all the 
Nez Perce names of the rivers on the map ... I don't want any one but the Museum 
to get it to keep [Fletcher 1889-92a]. 
Another letter to Putnam on 6 August concerns her presentation of the map and a 

biographical sketch of Billy Williams at the August 1891 meeting of the American Association 
for the Advancement of Science in Washington, D.C. From Ft. Lapwai, Idaho, Fletcher 
reiterated how important she considered this project to be: 

I mail with this a paper for the Ass[ ociation]. It is in two parts. The first is the 
paper, the second the legend of the map... I've made a tracing of the important 
portion of it for my future work here. I hope the paper will please you. It is all 
new, no one I think has ever gained this infonnation. I have here a field to myself. 
You will see I have learned some thing of this tribe and I have much more I could 
add, but I do not wish to be too lengthy. I send my only copy. I have no time to 
make another, I am sorry to send a ms that is not clean and clear, but I am so 
closely occupied that I can't do any writing except at catch moments and it would 
take me days to copy and delay too long. I should like the paper published so as 
to hold my material ... [Fletcher 1889-92a]. 
The abstract was published in the Proceedings of the American Association for the 

Advancement of Science in 1891 (Fletcher 1891). Fletcher continued to work on the "The Nez 
Perce Country," for some time after she left Idaho. In a letter to missionary Kate McBeth 4 on 30 
Janumy 1895 Fletcher wrote from Washington, D.C. and asked a question about Billy's map. 
One of her introductory comments in the manuscript indicates that she was still working on it in 
the twentieth century. However, she never completed this project. Shortly after her death, 
Francis La Flesche, 5 her adopted son and collaborator on numerous projects, submitted this 
manuscript to the Bureau of American Ethnology for publication. The manuscript was rejected 
by J. Walter Fewkes, Chief, Bureau of American Ethnology. In a brief letter to La Flesche dated 
4 October 1926, Fewkes responded that ''we find, however, that it is not feasible to bring the 
paper before the committee for publication either by the Bureau or the Smithsonian, and I 
therefore return it with many thanks" (Fewkes 1926). 
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Fletcher's research on the Nez Perce was overlooked during her lifetime. Neither of the 
two principal early ethnographies (Spinden 1908; Curtis 1911) mention lier work although they 
do refer to some of the sites that had already been reported by Fletcher. Subsequently, this 
manuscript was forgotten until the 1960s when it was located by Deward E. Walker, Jr. One of 
his students employed it to compose a composite study of Nez Perce settlement patterns 
(Schwede 1966). Schwede' s thesis included nearly 300 sites and incorporated information 
ranging from Lewis and Clark in 1805-1806 to data acquired from Nez Perce informants. 
Schwede combined Fletcher's manuscript with other reports and located 75 of those sites based 
in part on Fletcher's research. Despite this, later researchers did not examine Fletcher's original 
work and most scholars have relied on Schwede, although some of the information is inaccurate, 
as indicated by others and discussed below. The published version of Schwede's thesis (1970) 
intentionally did not include specific site location data. 

At some point, probably in the 1970s or early 1980s, a Forest Service employee retyped 
"The Nez Perce Country'' and redrew the map. This appeared to have been done quickly and 
some obvious errors are evident. Copies of this version were circulated among some scholars, 
including the first two authors, who obtained a photocopy in 1982. Stephen Shawley may have 
examined this version of "The Nez Perce Country'' because in one of his 251 listings he added in 
parentheses "Refer to Fletcher notes" (Shawley 1984: 101) but he did not cite this manuscript 
specifically nor did he include it among his references cited. Elmer Paul, a Nez Perce elder, also 
consulted this version of "The Nez Perce Country" for his own compilation of over 300 Nez 
Perce place names (Paul 1987). However, most of Kew-kew '-lu-yah's locations are omitted and 
only a few site specific citations are provided, making it difficult to correlate the two studies. In 
contrast to Kew-kew'-lu-yah who drew his map freehand from memory, Paul's locations were 
placed on modem maps which makes his work easier to use. 

As an incomplete work involving mutually unintelligible speakers of two distinct 
languages that was initiated over a century ago, there are obviously occasional problems with this 
manuscript It was typed on a manual typewriter but many comments and additions were added 
by hand. Inconsistencies have been standardized but, as much as possible, the original spelling 
and organization have been left intact. All Nez Perce words appear as spelled by Fletcher but we 
have italicized them; in the original some are in regular characters while others were underlined. 
In most cases, place names, spellings, and punctuation have been brought up to contemporary 
standards. Examples include "Clearwater river" to Clearwater River, "Bitter-root mountains" to 
Bitterroot Mountains, and "Mr" to "Mr." Fletcher made numerous comments and these are 
indicated by parentheses ( ) while ours are enclosed in brackets [ ] . 

The original typed and hand corrected manuscript, Fletcher's copy of the map, and the 
rejection letter from Fewkes are on file at the National Anthropological Archives at the 
Smithsonian Institution (Box 18, Ms. 4558 [No. 59]). The map measures approximately 45 x 47 
in. and at some point it was cut in half in order to laminate it. It has a compass orientation but no 
scale. The markings were done originally in pencil; subsequently, some pencil lines were erased 
and redrawn while others were inked over. The villages were indicated as open circles in red 
pencil. Due to the original limitations of paper size, rivers, landmarks, and trails often bend 
away near the edges of the map. Because of its size, condition, various modifications, and its 
unfinished status the original map would be indecipherable if reproduced as it appears. 
Therefore, photocopies of the original were traced and re-lettered in order to make it more visible 
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to readers and future scholars. Spelling and labeling mirror the original but some modem place 
names have been added for clarification and these have been indicated in lirackets. 

The map exhibits several conventions typical of native cartography (Gallison and Reid 
1996). For example, asymmetrical or irregular linear features such as streams and trails have 
been rendered symmetrical or smoothed and straightened, with changes in line ten4ing to occur 
at nodes such as stream confluences. Rivers may appear anastomosed, a condition that rarely 
occurs in nature. This reflects the use of a continuous line to show streams, trails, and crossings 
as parts of a single route. Exaggeration and compression are apparent in the size and shape of 
river basins, and the scale varies intemally. In some places, variability of scale probably reflects 
travel time rather than actual distance. 

During the past decade the authors have used Fletcher's manuscript and map to augment 
various archaeological investigations at sites along the Clearwater and Snake rivers. When 
appropriate, sites which have been examined archaeologically are noted below. The purpose of 
this paper is to bring Fletcher and Williams' work the recognition it deserves and to make the 
data available to other researchers interested in Nez Perce ethnography and settlement, and in 
Native American cartography in general. 

The Nez Perce Country 

The accompanying map of that portion of the State of Idaho formerly occupied by the 
Nez Perce Tribe of Indians was drawn in June, 1891 by Kew-kew'-lu-yah, whose English name 
was Jonathan Williams. He was familiarly called "Billy," and because of his promptitude in 
attending to all matters committed to his care he received the nickname of"Business Billy." He 
was one of the most trusted and respected members of the tribe, and retained until his death, a 
few years after the date mentioned, unimpaired faculties. His memory was remarkable, and his 
character for truthfulness made his reminiscent statements of peculiar value. The photograph 
here reproduced [Fig. 1] was taken at the time he made the map [Figs. 2, 3]. 

Billy's father, Me-yau'h, was born during the last decade of the eighteenth century, in the 
village called Te-sy'-yak (No. 51 on the map). His mother, ls-to '-kop was a native of Hoo-koo 
(No. 77 on the map). Billy was born at Te-sy'-yak about 1815, when recollections of the advent 
of Lewis and Clark [in 1805-1806] 6 were still a frequent theme about winter camp fires. 
Although many white men had come across the mountains, and trappers from the Northwest Fur 
Company 7 had found their way to the tribe, still the memory was fresh of the first white men 
who came and went, and then came again, telling of an ocean to the west, and then disappeared 
over the eastern mountains. Their conduct was in marked contrast to that of many of the 
followers, and this difference made them stand out distinctively in the memory of the people. 

In 1813, a few years before Billy's birth, the Northwest Fur Company established a 
trading post on the Upper Columbia River where Fort Colville 8 now stands and the Nez Perce 
Indians soon learned the trail that led to this place and took their pelts to exchange for wares 
from the "King George" people, as the Canadians are still called. The dealings of the Fur 
Company open an unpleasant but important chapter on the contact between the white and native 
races. As a means to increase business, the Company devised a plan which should act as an 
incentive to the hunters to acquire tribal position. The plan was to urge the men to take more 
wives, and so become a chief-the more wives, the more workers there would b~ to prepare the 
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Fig. 1. Kew-kew '-lu-yah or Billy Williams. Photograph by E. Jane Gay in 1891. Courtesy of the 
Idaho State Historical Society (ISHS 63 .221 .10 I). 
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Fig. 2. The Nez Perce Country as drawn by Kew-kew '-lu-yah or Billy Williams and recorded by 
Alice Fletcher in 1891. 
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Fig 3. The Nez Perce Country as drawn by Kew-kew '-lu-yah or Billy Williams and recorded by 
Alice Fletcher in 1891. Modem landmarks have been added. 
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pelts, and the more business of buying and selling. It was on the occasi?n of a journey to Fort 
Colville [sic] that an event took place which had a lasting effect on Billy's life. After his father 
had disposed of his pelts at the trading post, the family party turned homeward, the three children 
securely tied to their ponies. As they journeyed Billy heard his father say to his mother that 
"King George had told him to take another wife, that he might become a chief." The mother rode 
on, and said nothing. Even when they camped she still kept silence. After a time they reached 
the village Yak-toe-e-no (No. 34 on the map). To quote Billy: "To this village came many words 
from King George down the trail. Here lived one of the chiefs he had created. This was how it 
happened: 'How many wives have you?,' asked King George. 'One.' 'I give you one and a half 
foot [sic] of tobacco; get another wife, and next year I will give you more,' said King George. 
The man obeyed, and the next year when he appeared at the trading post he received a larger gift 
of tobacco and King George put a wide tin band about his hat-a sign that he was a chief." This 
was the chief who, when the family came to the village Yak-toe-e-no said to Billy's father that it 
was his office, under King George, to furnish new wives. So Billy's father "put a red feather in 
his hat and went to the chief with gifts, and indicated the woman he would take as a new wife." 
Two men were sent to get the woman. If any woman thus approached dared to resist, she was 
flogged into obedience. While the men were gone, Billy's mother started with the three children 
across the country, taking the direct trail to Te-sy'-yak. Here she helped herself to her husband's 
horses and supplies, and departed, with Billy and his two sisters, for the buffalo country east of 
the Bitterroot Mountains. Billy was quite a man before he saw his father again. When the father 
with his new wife looked for his former wife and children, he found them gone. He returned to 
his village, lived there quietly, and did not try again to take more wives or become a chief. In his 
old age he was ministered to by the children of his first wife. 

Billy's mother devoted herself to the care of her children. The burden of her counsel to 
them was, ''Never listen to King George's teachings!" To her son she was always saying: "I pity 
the women! I pity the women! My son, never be like your father; never have more than one 
wife!" Billy heeded her advice, and all his long life lived with his first and only wife. 

Billy witnessed the departure of the four men who went to St. Louis in 1832, and there 
met George Catlin,9 and became the means of drawing to the Pacific coast the American 
missionaries who were instrumental in saving Oregon to the United States. The names of the 
four Indians, whose journey has left a permanent trail in the history of our country were: 

(1) Tip-ye-lak-na-jek-nim ('Speaking Eagle'). He was from the group of villages known 
as the We-am '-mo, and probably from either Ho-li-e-po (No. 43) or Ny-ouse-so (No. 44). He was 
a man well beyond middle life, a chief, and one who entertained Lewis and Clark on their return 
trip. This man was grandfather to Kipka-palikan, a former chief, and now a leading man in 
Kamiah. Old Speaking Eagle seems to have been of a philosophical turn of mind, and the 
question as to whether the sun was father and the earth mother of the human race was one that 
occupied his mind and he discussed it with his companions. The King George men told him that 
this was the case, but he doubted, and asked: How could the sun make a boy? Moreover, this 
teaching contradicted some things that Lewis and Clark had said. It was the discussion of such 
questions as these that led the four men, of whom Speaking Eagle was the leader, to determine to 
find the trail of Lewis and Clark, and ask them as to the fact concerning the sun and the earth. 
(Strange as these speculations may seem to us, they were not uncommon in Indian tribes. The 
story told by Billy, and repeated here was later confirmed by several old and trustworthy men and 
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women. It reveals the incentive of this memorable journey, and is probably as true as it seems 
strange.)10 . 

(2) Ka-ou-pu ('man of the morning, or daylight'). This man was a Flathead [Indian] and 
lived in the village Took-pa-mah (No. 58). Ka-ou-pu was nearly as old as Speaking Eagle, yet 
he, too, determined to join in this quest for knowledge. 11 

(3) He-yonts-to-han ('rabbit-skin leggings'). This young man was a nephew of Speaking 
Eagle. His mother was a Palouse [Palus Indian, a group located downstream on the Snake River 
and closely related to the Nez Perce], and he lived in Lum-ta '-ma-pa (No. 64).12 

(4) Ta-wis-sis-sim-nin ('old or worn-down horns of the buffalo'). This young man was 
the son of Billy's father's eldest sister. He was therefore Billy's cousin. He came from Te-sy
yak-poo (No. 51).13 

Billy's mother went with her children to bid these men good-bye as they were starting on 
their long journey. Billy remembered this circumstance well, and the interest that was aroused by 
the journey of the four men. Billy was about sixteen years old. 

"The four men took the Lo-lo trail.1 4 It was early summer and the trail was only just open 
when they started. They reached the Salish (Flathead) country, where they were joined by two of 
that tribe. One of them remained with the party two days, and then decided he was too old for 
the journey, and returned to his tribe. The other, Kam-kam-pose-ma, kept on for three or four 
days; but he, too, was old, and by the advice of the others he turned back. The four then went on 
as fast as they could - they hardly stopped to hunt for sufficient food. They talked much of the 
teaching about the sun and the earth, and decided it must be a lie. They traveled for months. The 
leaves were falling when they reached St. Louis. Their faces looked strange to one another, for 
they had suffered from hunger and cold. They had no weapons-they had thrown them away. 
So as to avoid trouble with the strange tribes they met." 

"Of course," said Billy, "none of us knew about the journey and what happened until 
afterward, but I remember what was told very clearly. My mother used to say, after the men were 
gone: 'You will never see them again.' At St. Louis the white people looked hard at them, as if 
to say, 'Who are these people?' The sign language was not known to them and they could not 
speak, nor could they understand. They knew the name St. Louis, and so they knew they were in 
that place. If they walked anywhere they became lost, so they stayed in one place, sitting down. 
They could not find Lewis and Clark. They were frightened, and afraid to search. They made a 
sign by putting their hands over their eyes as if blind, and pointed to the west, making slowly the 
movement of the sun to the west; then they tried to show, by drawing the hand, that they had 
come from the west." 

"The white people circled about them, looking them over, and felt their heads. They 
found out that there were two languages, that three of the men spoke one language." 

"The leader, Speaking Eagle, cried all the time, and sickened, and died. He said: 'I am 
not crying about my body, but about my people who must still sit in the darkness'." He died with 
his hands over his eyes. The Flathead never spoke after the death of Speaking Eagle, and died 
soon after. 

"The two younger men began to pick up signs, and in a month or so they could talk a kind 
of sign language." 

"After this the white people gathered to learn the cause of this visit, and someone wrote 
down the story told by the young men. They wanted it known that four had come and two had 
died, and that they did not know if they would ever get back to their own country. A man came 



186 

and took their pic~s and said they would be known by these pictures. (This was· George Catlin 
and was probably in 1838. For his account of these Indians see Letters and Notes, etc., on the 
American Indians by Geo. Catlin. Vol. II. p. 108-9 London. 1841). A promise was made that a 
man would be sent to them. The young men stayed in one place, and many came to see them. 
Those who came were not bad men. The white people called them Nez Perces. This was the 
first time they had heard that name." 

"On the way back they ate berries. When over the mountains and near the headwaters of 
the Clearwater [River], Ta-wis-sis-sim-nin died, and was buried in the mountains in a hole 
gullied out by the snow. The survivor brought the riderless horse back, and was met by his 
kindred in the buffalo country; but he was unwilling to return to his people. He was afterwards 
known to be living with white trappers, to have cut his hair, and to have put on white men's 
clothes." His father and mother went to live in village No. 54, and were always on the lookout 
for white men. It was this group that met Mr. [Henry Harmon] Spalding,15 the missionary, when 
he and Dr. [Marcus] Whitman 16 made their memorable journey across the Rocky Mountains [in 
1835]. 

It will be remembered that this journey was the result of a missionary enterprise 
awakened by an impassioned address delivered by someone who had heard the story of the four 
men from an unknown country to the west who had come to get light, and who sat with shaded 
eyes. The speaker used this story to arouse missionary zeal. The address found its way to New 
England, and resulted in the departure of Dr. Whitman and Mr. Spalding. Their journey proved 
that the Rocky Mountains were not an impassable barrier, and that the region to the west could 
become a part of the United States. All this is well known history, and is also the setting up by 
Mr. Spalding, at the Nez Perce mission at Lapwai,17 of the first printing press west of the 
Rockies, the press having been shipped from the Hawaiian Islands by American missionaries, 
across the Pacific Ocean and up the Columbia and Snake rivers. On it was printed in the Nez 
Perce language texts and hymns, and rules for government among the people. 

Billy's youthful days were spent in hunting and in sharing in warfare against intruding 
tribes. Mr. Spalding arrived about 1836, and opened a mission and school at Lapwai. Billy 
heard of this, and wished to respond to Mr. Spalding's call for scholars, but his mother objected. 
He said she wanted him to grow to be a strong man. He acceded to her request and lived a year 
or two longer engaged in hunting and fighting; but he continued to receive reports of Mr. 
Spalding's school, and at last started to Lapwai to look into the matter for himself. He found a 
large school, the boys studying and working with the men, the girls weaving. Here he tasted his 
first potatoes and wheat bread. He at once determined to have some seeds and start a garden at 
his home on the Clearwater River. 

At Lapwai Billy saw a girl toward whom he was attracted. He was poor, he had nothing 
to offer her, and she refused to listen to him. He went home, started his garden, profiting by the 
instructions of the missionary, and soon had a fine garden. The fame of his industry traveled to 
Lapwai and reached the ears of the maiden he had spoken to. She, meanwhile, had refused other 
young men, not liking their conduct. She was told that he had no father, that his mother was a 
good woman, that he had horses, buffalo skins, and garden. "I do not know what I shall do," she 
cried to her mother. "I do not like these men who think they have a right to whip their wives. 
Billy has a good face," she admitted. At last she consented to go with Billy. As she was leaving, 
her mother asked her: "Are you going to Kamiah for a little time?" ''No," she replied, "I go to be 
always with him until I die." And off they started on the long journey over Cr~g Mountain to 
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their home in the beautiful valley of Kamiah where they lived and brought up their ten children. 
Billy's garden furnished the best vegetables to the mining camps that came nearer and nearer to 
the Nez Perce Country as the years went on. 

"After the murder [ or justified killing (Sprague 1987)] of Dr. Whitman [by the Cayuse 
Indians in November 1847], a letter came from The Dalles to one of the chiefs, asking for fifty or 
a hundred men to act as scouts. A council was held at which a white soldier was present, who 
told them that the scouts would be paid $30 per month; none need go unless they were willing, 
but if they did not go they must be friendly and not kill the United States soldiers. The man then 
called for volunteers." Billy was the first to rise. He asked: "How many months do you want me 
to be a soldier?" ''Nine." "Do you want me to be a soldier in winter?" "Yes." "What shall I do 
with my wife and three children?" Before the white soldier could answer the chief told Billy to 
stop talking, but Billy went on: "Can I stop being a soldier whenever I like?" ''No," said the 
white soldier. "Good!," said Billy. Then, turning to the assembled Indians, he said: "I am a 
soldier now-how many of you will follow me?" First one and then another volunteered, until 
forty-one declared they were ready to start. Nine of the men, including Billy, went to Boise 
City,18 whither the Cayuse had fled after killing Dr. Whitman. There they met four regiments of 
soldiers and one of cavalry. There was snow on the ground. The Cayuse and Snake Indians had 
fled. The volunteer Indians were told to go to The Dalles, but eight of the nine took their money 
and returned home. Billy said: "I will stay." He went to Walla Walla, [and] there he met 
"Colonel Steptoe 19 who told him of Christmas and the Fourth of July, and was a friend." He was 
also under General Isaac Stevens,2 ° for whom Billy expressed much affection. During the wars 
with the Yakama, Palouse [Palus], and Spokane [Spokan] Indians, the Nez Perce remained quiet 
and friendly. Billy served as express carrier during hostilities. As he traveled under orders he 
"heard the guns of battle" and "saw grain fields on fire." He was present when the first treaty 
was made in 1854-55.21 A second treaty, in 1863,22 brought about many contentions, as the 
reservation it established did not cover all the Nez Perce Country, and involved the abandonment 
of villages and regions to which the people tenaciously clung, and finally led to the Joseph War 
of 1877. 

After his service in the army Billy returned to his garden and farm in Kamiah valley. His 
eldest son became an ordained minister of the Presbyterian denomination, and was pastor over 
the church at Kamiah until his death at the close of the last century. Billy had been an elder in 
the church for more than twenty years. His children all became leading men and women in the 
tribe, and set an example of industry, frugality, and good morals. When, under the Severalty Act 
[ of 1887], the tribal lands of the Nez Perce were divided into individual holdings, Billy was the 
first man in the tribe to take his allotment, and the prompt and efficient manner in which he 
marked his boundary lines showed him true to his character as "Business Billy." 

More than two days [10 and 11 June 1891] were occupied in drawing the map. At times 
Billy would sit as if lost in thought, then he would suddenly resume his pencil and proceed 
rapidly to trace rivers and streams and to mark village sites. He grew very weary, but persevered 
in his work even when urged to stop, as I feared he would fall ill. The morning after the 
completion of his task he met me with his usual bright smile, and exclaimed: "I feel good-I 
sleep last night, not all time talk with old people!" Evidently his nights and days had been 
haunted by scenes and stories belonging to another age. 

Although the map is not drawn to scale and was Billy's first attempt, yet the relative 
position of the rivers is fairly correct. 
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Billy had never been to school. He could neither read nor write, nor could he speak 
English. It is possible he may have been shown by the missionaries inaps relating to Bible 
history; but, so far as I could learn, he had not studied a map of Idaho or of the adjacent states. 
This fact makes his map of unusual interest. It covers a territory roughly estimated at about 250 
miles north and south, and 180 east and west. His knowledge of the countcy represented was 
gained by traveling over it, mostly by foot. On the map the rivers, trails, and canyons are all 
drawn alike, these to Billy were practically passage-ways in getting about the country. 

Some errors would have been avoided if the paper when first handed him had been of its 
present size. The sheet was added to after the map was well started, as it was evident that Billy 
needed more space. The Nez Perce Indians had no difficulty in recognizing the streams and 
localities on the map. 

During the four years that I was among the Nez Perce I found comparatively few who 
could orient themselves-a marked difference from the prairie tribes. The people traveled by 
topography, and this map proves they had the power of making a general picture from detached 
details, as there was no vantage point from which a bird's-eye view of the country could be 
obtained. 

The Nez Perce call themselves Nim-me-poo (nim-me = our own; poo = people). 23 The 
Flatheads [in western Montana] call the Nez Perces Sa-hap'-tin, and the Nez Perce speak of the 
Flatheads as Sa '-lish. The custom of piercing the nose, so common among the Columbia River 
Indians, seems not to have obtained [ occurred] during the past century, as the old people said 
they could not remember seeing any of the Nim-me-poo with pierced noses. 

The country occupied by the Nim-me-poo at the beginning of the last century and for a 
considerable time prior, may be roughly described as a basin between a hundred and a hundred 
and fifty miles in diameter; hedged on the east by the Bitterroot Mountains, on the west by the 
Blue Mountains; on the north by the divide between the streams flowing to the Columbia and 
those finding their way to the Snake and Clearwater rivers, and on the south by the divide 
between the waters of the upper Snake River and the branches of the Salmon. The basin is 
broken by rivers and deep canyons, and traversed from the northeast to the southwest by a ridge 
some 3000 feet above sea level known as Craig Mountain. The rivers and streams were formerly 
well stocked with fish. The salmon ran far up into the mountains. Elk, deer, and bear were 
numerous. Upon the level uplands or prairies cous [Lomatium cous] and camas [Camassia 
quamash] grew plentifully. These roots after being differently treated were powdered into flour 
to make a species of bread. Maize, pumpkins, and melons were unknown, though these and also 
potatoes were later introduced by the missionaries. 

The Shoshone, or Snake, Indians to the south lived in a less favored region, and were 
continually pressing upon the Nez Perce. Their inroads kept the people in constant dread. These 
southern Indians seem to have been their only incursive enemies. 24 Occasional feuds broke out 
between the Nez Perces and other tribes to the north and west, but in the main the relations were 
peaceable and friendly. On the east the buffalo herds beyond the mountains greatly attracted the 
people. The Blackfeet claimed the country where the buffalo ranged, and as the Nez Perce made 
frequent excursions after meat and pelts, there was constant warfare between them and the 
Blackfeet. Beyond the latter lived the Crow, who were friendly; and if the Nez Perce could 
escape the Blackfeet and pass on to· the Crow country, they were able to hunt the buffalo in 
safety. 
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The Blue Mountains were called Wall-wall-mah-sam, and probably took their name from 
the Walla Walla [Wallawalla] Indians who came there from the west to hunt. The name Wall
wall-mah-sam was applied to the entire range. 

The Bitterroot Mountains had no general name, but each peak had its special appellation. 
One of the highest was called Tom-loo-yats mah-sam. 

See-sak-kae mah-sam was the general name of the Salmon River mountains, "because of 
the circling around the river"-a curious reversal of our idea of rivers and mountains! The buttes 
that rose here and there all had names. One shapely cone to the west of Camas Prairie was 
regarded as a weather gauge-a cloud cap was sure to foretell a storm. Its name was Kits-yu
weep-pa, the butte where the morning is seen. 

The Snake River was called Pe-ku-nin. It had another name, Na-ka-la-ka-kinneki, 
meaning, coming from the muddy side-evidently in contrast to the Clearwater River, Ky-ky 'h 
kinneki, coming from the clear or white side. 

Each fork of the Clearwater had its name. The North Fork, Ah-sok'-ka, runs far up into 
the mountains. One of its upper branches was called Yuke-sam. A small lake from which one of 
the tributaries of the Ah-sok'-ka takes its rise was called E-wa-tan. The Middle Fork was called 
Sol-wak 25 The South Fork was known as Took-coop-a, meaning straight, as the river here runs 
nearly due south. The creek running into the Salmon [River] called La-wa-ta, on which village 
No. 64 stood, is the Whitebird, where, in the Joseph war of 1877, the U.S. Army met with 
disaster. 2 6 

The Lok-ka-mah-sam (Lok-ka, pine tree, mah-sam, mountain), or Craig Mountain, seems 
to have divided the people into two grand divisions. Those living west of the mountain were 
called Pu-nim'-moo, meaning people of the Snake River, from Pe-ku-nin, the name of that river. 
Those living east of the mountain were known as Na-ki-ma, from nak-ki, the other side. These 
divisions were subdivided into groups, each group composed of a number of villages, and each 
village being the home of a band or clan. 

The map gives the names and locations of seventy-eight villages. All of these were either 
in existence or their sites known at the beginning of the last century. 

The advent of Lewis and Clark marked a period in Nez Perce history, and whether a 
village or a custom existed before that event or afterward could generally be ascertained. 

These seventy-eight villages were divided into twelve groups. Each group had its 
distinctive name, seven of which are known. Six of the groups belonged to the Pu-nim-moo 
division. Three groups, each with its own name, belonged to the Nak-ld'-ma division. Between 
these two divisions were three groups the distinctive names of which have been lost. These three 
groups were intermediate in many ways, being dependent upon the groups to the east and the 
west of them, and yet in a measure independent of both. 

At the opening of the last century one group of seven villages had been totally destroyed 
through wars with the Shoshone Indians. Four other villages had also been depopulated from the 
same cause. 

One or two new settlements have been made since the Treaty of 1855; but as they were 
due to white influence they are not mentioned, having had no place in the old order as shown on 
the map. 

As a rule the villages were situated on the banks of a stream, and the inhabitants 
considered themselves as kindred. Marriage between the people of a village did not take place. 
Each village is said to have been governed by hereditary chiefs, and in every ~oup of villages 
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one village was the acknowledged "leader," regulating the time for quest of food (hunting, 
fishing, and digging of roots). All the villages of a group hunted together~ generally in a specific 
locality. They also fought together. If one village was attacked, the others of the group hastened 
to its defense. In aggressive warfare, also, they acted together. War leadership does not seem to 
have been an hereditary right, although chiefs sometimes led. 

The villages were occupied only during the winter months. In April and May the kaus 
was ready to dig. The roots were brought to the villages for preparation. June was occupied in 
fishing. Camas was gathered in July, and hunting began in August and continued ''until the snow 
flies." The storms drove the people to the shelter of their longhouses. In building these the earth 
was excavated two feet or more, and long lines of poles formed the framework, on which mats 
made of reeds and rushes were bound. The principal poles were in groups of three, and each 
group marked a family section, or apartment The fires were in the center, and between every 
two fires an entrance-way projected from the lodge. A mat hung at each end of this hallway as 
protection from the cold. Outside each section was a sort of shed for the storage of wood and 
other belongings. From fifteen to twenty families lived in one of these houses, some of which 
were as much as two hundred feet in length. All the marriageable women dwelt together in a 
half-subterranean structure roofed over with heavy timbers. Through a narrow entrance in the 
dome-like roof one descended to the floor below by means of a sort of ladder made from a small 
tree, the lopped off branches forming steps. This ladder was never in position except when in 
use by the inmates. This house was called Al-we '-tas, meaning the abode of those without 
husbands. The young women and widows living in the Al-we '-tas went every morning to the 
long house and assisted their respective families in the preparation of the food; they helped to 
bring the wood and water, and when these tasks were done they took their own supplies and 
returned to the Al-we'-tas, where they wove mats, made garments, and were otherwise busily 
employed. Every village had its Al-we '-tas, which was always respected by all the men, old and 
young. The last of these structures disappeared a little after the middle of the last century. 21 

The discipline of the children of a village was delegated to certain men appointed for the 
purpose by the chiefs. They were called ''whippers." There was one or more to each long 
house.28 

Group 1 

The name of this group has been lost. All of its villages were in the vicinity of the Snake 
River and became extinct prior to the beginning of the 19th century. Their names and locations, 
however, are given on the map. They are numbered 1, 2, 3, 73, 74, 75, [and] 76. 

Their hunting grounds were to the westward toward the Blue Mountains, and overlapped 
those of the Walla-walla-poo or Cayuse Indians. The people were considered as mixed with 
other tribes and not of pure Nez Perce blood. They were the most southern group in the tribe 
[The Group 1 villages mark the southern frontier of Nez Perce winter settlement. Accurate 
location of these villages is important for understanding aboriginal land tenure, the timing and 
extent ofNumic expansion in the lower Snake River basin, and other questions. However, quite 
variable accounts of the position of Group 1 have appeared in the literature during the past thirty 
years. For example, Schwede (1966:No. 280) places Village No. 1, Kaus-pa-ah-loo, in the lower 
reach of Hells Canyon near Somers Creek at river mile 210 on the west side of the Snake River. 
1bis location implies that the remainder of Group 1 and all of Group 2 occur downstream of 
Somers Creek. Thompson (1992) accepted Schwede's interpretation of Kaus~pa-ah-loo and 
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concluded the archaeological site on Tryon Creek (35-W A-288) marked the location of Village 
No. 2, Tak-in-pa-loo. Another interpretation proposed by Rice and others (1981) places villages 
2, 3, and 76 of Group 1 about 25 miles upriver, between Rush Creek (river mile 231) and 
Bernard Creek (river mile 235)]. 

[However, all three accounts fail to accommodate Billy's statement that village No, 5 of 
Group 2 was located 50 miles above the mouth of the Salmon River. This would place the 
southernmost settlement in Group 2 somewhere in the reach between Saddle Creek and Granite 
Creek, at about river mile 238. All of the villages in Group 1 must therefore be located above 
this reach]. 

[Our inteipretation of Group 1 places village Nos. 1, 2, and 3 in the basin of Pine Creek 
on the west side of the Snake River. Village No. 75 is at the mouth of Indian Creek and Village 
No. 76 is at the mouth of Wildhorse Creek so that both are on the east or Idaho side of the Snake. 
This places Group 1 about 44 river miles above the location favored by Rice and others, and 
about 70 miles upstream ofSchwede's location]. 

[This interpretation has several advantages. Most importantly, it accommodates the 
location of Village No. 5 in Group 2 by placing all of Group 1 upstream of Granite Creek. 
Second, it accounts for apparent errors in cartography in the vicinity of the Tmnaha River and 
Pine Creek, by placing a trail leading from the Imnaba south between North Pine and Pine 
creeks, and by recognizing that the internal drainage of lower Pine Creek was drawn incorrectly 
by Billy Williams. The branches of Pine Creek converge to form a single channel about six 
miles west of the Snake River. Third, Pine Creek was a significant salmon spawning stream as 
late as 1924, when cyanide spills from the Cornucopia Mine finally destroyed the fishery (Reid 
and Gallison 1993). However, none of the short, steep, first and second order streams 
mentioned by Schwede (1966) and Rice and others (1981) as locations for Tak-in-pa-loo and 
How-pa-loo had significant salmon runs. Finally, local historical accounts refer to Nez Perce and 
Umatilla villages and cemeteries on East Pine Creek near Langrell between the late 1870s and 
early 1900s (Pine Valley Community Museum 1978:32, 1979:31, 1984:27, 1991:24). The 
impression given by these accounts is one of resumption of a temporarily interrupted land use 
pattem.29 In summary, our interpretation places the extinct villages of Group 1 along both sides 
of the Snake River between Pine Creek and Granite Creek]. 

1. Kaus-pa-ah-loo. This village was on the creek Kaus-pa-al [Pine Creek], which 
emptied into the Snake River from the west. It led up to a bench, or prairie, where cous grew 
plentifully (Kaus, an edible root). The village was said to have been large, but from continual 
battling with the Shoshone, who coveted the cous grounds, all the people had been killed and the 
place deserted before the beginning of the last century [Schwede said that the name of this village 
referred to any kind of dry root and she placed it in the area of Somers Creek (Schwede 1966:No. 
280)]. 

2. Tak-in-pal-loo. Situated on the creek Tak-in-pa-al [also in the Pine Creek basin]. 
Where the village stood there was a deep, quiet place in the stream where the salmon came in 
abundance. Tak-in is the name of such a deep place--"almost like a harbor." Deer abounded on 
this creek, and because of the plentifulness of game and fish the village suffered from constant 
inroads from the Shoshone, and became extinct. It is said that at the opening of the last century 
there was living one old man who belonged to this village [Schwede stated that the name of this 
village referred to a meadow and placed it "somewhere on a line from Wolf Creek to (the) 
confluence of Horse Creek and Imnaha River" based on her understanding of ~letcher' s work 
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(Schwede 1966:No. 276). Thompson (1992) correlated Tak-in-pal-loo with a site on Tryon 
Creek while Rice and others situated this village on Sluice Creek (1981:19-20)]. 

3. How-pa-loo. The name comes from the stream [Pine Creek] on which the village 
stood, How-pa'-al: how, from hown, a hole;pa-al, leading to. The stream was full of rapids and 
holes where fish hid. This was the "leader'' village of this group. It is said to have been the 
largest and most important. It directed the time of hunting. It was entirely destroyed prior to the 
last century [Schwede stated that the name of this village referred to a swift stream -and she 
placed it in the same general location as village No. 2 (Schwede 1966:No. 277) while Rice and 
others (1981:19-20) placed it on Rush Creek]. 

73. Ky-yah-pos-poo. From ky-yah-pos, a bush, the wood of which was used for making 
baskets. This village had been so long extinct that only its site was known at the time of the 
advent of Lewis and Clark [Schwede (1966:No. 274) thought this village may have been located 
between Birch and Wolf creeks; however, we place it below Pine Creek and probably above 
Granite Creek]. 

74. Ko-sik'h'-poo. Near this village [on Sheep Creek or Granite Creek?] a soft, 
workable, stone was available. The village has long been destroyed [Schwede also placed this 
village between Birch and Wolf creeks (1966:No. 275). We place it below Pine Creek and above 
Granite Creek]. 

75. Ko-sik'h'-poo. This village [on Indian Creek] bore the same name as the preceding, 
but both ceased to exist so long ago that it is not known whether or not they were inhabited by 
the same band or clan. Tradition says they were a very brave people [Schwede thought this 
village may have been in the vicinity of Wolf or Jones creeks (Schwede 1966:No. 278). We 
place it below Pine Creek but above Granite Creek]. 

76. Ko-lat'-pa-loo. Nothing is known of this village [on Wildhorse Creek] save the 
tradition of its site and that it belonged to the same group as the foregoing [Rice and others 
placed this village on Bernard Creek (1981:19-20)]. 

Group2 

The name of this group was Pe-ku'-nin-moo-literally, people of the Snake River. The 
people of this group were hunters rather than fishers. Their hunting grounds were to the 
southeast on the See-sak'-kae-mah-sam, the mountains about the Salmon River.30 After the 
destruction of Group 1 the Pe-ku'-nin-moo became the southern outpost of the tribe. They were 
warlike in character, and after the destruction of one of their villages (No. 5), they looked upon 
all strange men as enemies. They fought in large war parties, seldom less than a hundred 
warriors and often three or four hundred. When war was decided upon at the leading village (No. 
9), two messengers were sent to the other villages to call for volunteers. These people were very 
excitable, and when Lewis and Clark arrived they were with great difficulty restrained from 
attacking them by the authority of the Nak-ki-ma division ( dwelling east of Craig Mountain). All 
of the villages of this group except No. 4 lay on the east side of the Snake River. The Treaty of 
1863, which established the [present boundaries of the] Nez Perce reservation, did not include 
any of the villages of this group. This group comprised Nos. 4, 5, 6, 7, 8, [and] 9 [Villages in 
Group 2 were located on the Snake River downstream of Granite Creek and above the mouth of 
the Salmon River. According to Tucker (1993:93), the Nez Perce of Tu-hool-hool-sute's band 
wintered in this reach as late as the 1870s. The main village was located at Pittsburg Landing; 
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others extended from Dug Bar up to Kirkwood Bar. Some groups wintered still further upstream 
at Salt, Temperance, Sluice, and Saddle creeks. Hearths excavated at Pittsburg Landing have 
radiocarbon ages dating to the eighteenth century in association with tubular copper beads and 
Desert series arrow points of southern sources (William 1991 )]. 

4. lm-na'-ma. The creek, lm-na-ha [lmoaba River], upon which the village stood, ran in 
sharp bends like knees; im signifies knee. This was a large village even at the time of the Treaty 
of 1855, but it was abandoned after the Treaty of 1863 [Schwede placed this village at the mouth 
of the Tmnaha River and confirmed its location with several ethnographic sources (Schwede 
1966:No. 267)]. 

5. Ky-ya-pus'k-poo. From ky-ya-pus'k, a berry-bearing bush. This populous village was 
about fifty miles south of the mouth of the Salmon River, on the Snake. All the people were 
killed in wars, and the place was uninhabited at the beginning of the 19th century [Schwede 
stated that the name of this village referred to an early service berry. She placed two villages 
with the same name in the area between White Horse Rapids and Wolf Creek and attributed both 
locations to Fletcher (Schwede 1966:Nos. 273, 274)]. 

6. Toe-e-ko '-poo. From toe-e-ko, a reed. lbis village lay near a swampy place where the 
reeds used in making mats grew abundantly. Although it had suffered from wars, there remained 
a sufficient number of inhabitants to take part in the Treaty of 1855. The village was abandoned 
after the Treaty of 1863 [Schwede confirmed that the name of this village was associated with 
reeds or tules. She thought that it was located between Divide Creek and White Horse Rapids 
although her basis for this information is unknown (Schwede 1966:No. 272)]. 

7. Till-tee-ta '-ma. From till-tee '-ta, a bad-smelling bush, unfit for food, that grew along 
the banks of the small creek [Wolf or Getta creeks ?] which here entered the Snake River. This 
was a large village, but was abandoned after the Treaty of 1863 [Schwede provided confirmation 
of the name of this village by stating that it was based on a red leafed plant but was unable to 
confirm its location through ethnographic sources (Schwede 1966:No. 266)]. 

8. Tu-na-ham '-mo. A large village on a small creek [Divide Creek?]; abandoned after 
the Treaty of 1863 [The name of this village may have referred to mountain sheep and it was 
reported to be located in the area of Mountain Sheep Rapids and Mountain Sheep Creek 
(Schwede 1966:No. 265)]. 

9. Te-ka 'k-pa-sam '-ma. This village took its name from the deep, barren gullies that 
seam the high bluffs of the Snake River-a marked feature in the landscape of this region. These 
gullies were called by the Nez Perces ta 'k-pa-sam. This was the "leader'' village of its group 
[Schwede stated that the name of this village refers to a fishing net although she did not attribute 
this to any Nez Perce informants (Schwede 1966:No. 250)]. 

Group3 

The name of this group was Sah-kon '-ma, from sah-kon ', a canyon, or shady place. The 
Snake River here runs through deep canyons, and the bottom lands on which the village stood 
were limited in area. The fishing was good. The people were not given to the hunting owing to 
the difficulty of getting out of the canyons. lbis inaccessibility of the country left them in 
comparative peace. After the introduction of horses the people occasionally hunted, but they 
remained fishers until the abandonment of all the villages of this group after the Treaty of 1863 
when they moved onto the reservation then established, and gradually took to. fanning. This 
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group comprised Nos. 10, 11, 12, 13, [and] 14. No. 10 was the "leader" village [all villages in 
Group 3 were located below the mouth of the Salmon River in Idaho and above the mouth of the 
Grande Ronde in Oregon]. 

1 O. E-pa-lute '-poo. E-pa-lute signifies throwing nets over great rocks which lie in the 
river, into holes where the water whirls, and scooping out the fish which hide there. There was 
excellent fishing at this place, and the village was a large one. It was the "leader'' village 
[Schwede stated that the name referred to something sticking into the water although she did not 
state the basis for this translation (Schwede 1966:46). This is the same name as for the Palus 
village at the confluence of the Palouse and Snake rivers, meaning something sticking into or out 
of the water (Sprague 1968). This village may have been located at the mouth of Cherry Creek 
on the opposite site of the Snake fromKew-kew'-lu-yah's map (Schwede 1966:No. 249)]. 

11. See-wy '-yah. The name indica:tes a sudden tum or bend in the river around a 
promontory. This village had many inhabitants. The people were spoken of as E-pa-lute '-poo. 
Villages 10 and 11 were closely bound together, but the people were counted as distinct clans 
between whom marriage was permitted [Schwede provided a similar translation although she did 
not confirm it with any Nez Perce informants. She placed this village in the vicinity of Garden 
Creek (Schwede 1966:No. 248)]. 

12. Sy-yo 'h-po. The word expresses the peculiar sound of the river at this point, where 
two currents meet and flow over the stones. Here stood a large village of over thirty long houses, 
the people subsisting almost wholly by fishing [The name of this village may refer to granite and 
it was reported to be located in the vicinity of Garden and Cache creeks on both sides of the 
Snake (Schwede 1966:No. 247). Test excavations at Cache Creek (on the Oregon side) found 
numerous fish remains and net weights associated with glass trade beads (Reid and Gallison 
1994). The name Cache Creek is derived from storage pits where fish and meat were cached by 
Indians in 1876 (Homer 1940s:52-53)]. 

13. E-wisp'-po. This name is the only one in all the Nez Perce list which has a mythical 
origin. The story goes that the Coyote, a hero in Nez Perce folk-tales, who was always going up 
the river and never passing down-stream, came to this place where springs issued from some 
great rocks, and being thirsty he drank of the water, found it coid and good, and called the place 
e-wisp'-po, meaning a whirlpool. This was a small village, but many Nez Perce traced their 
descent from it [Schwede said that the name referred to urine and thought this village was located 
in the area of China Garden Creek on the east side of the Snake (Schwede 1966:No. 246). Paul 
confirmed the presence of the springs and the association with Coyote; he also thought the name 
meant "Coyote urinated" (Paul 1987:No. 208)]. 

14. 0-le 'k-o-lee-poo. The word ole 'k-olik means twisting like a snake. At this point the 
river is very tortuous, the water whirling as it runs. The fishing here was good [ A site with a 
different name but with a similar translation was thought to be located in the general vicinity of 
Birch and Shovel creeks on the west side of the Snake River (Schwede 1966:No. 245). The 
village may have been the fishing site visited by Sergeant Ordway' s party in May 1806 (Moulton 
1995:316-317). Stratton and Lindeman (1979:11) place the site of Ordway's visit at Wild Goose 
Rapids, but on the east side of the river, immediately downstream of Birch Creek]. 
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Group4 

The name of this group was Will-lu-wo. Its villages were on the Snake [River] and [its] 
western tributaries. The people were hunters, and went west to the Blue Mountains for game. 
As warriors they were rivals of the Pe-ku-nin-moo. Several large streams traversed their country, 
and the prairies were rich grazing grounds after the acquisition of horses. The Will-lu '-wo group 
refused to enter into the treaties of 1855 and 1863. This region has become historically famous 
because of the brilliant fight Chief Joseph made in 1877 for the Willowa [Wallowa] country, the 
ancient home of his people. Group 4 comprised Nos. 15, 16, 17, 18, 19, 20, [and] 21. No. 18 
was the "leader" village. [ All villages in Group 4 were located along a narrow section of the 
Snake River from just above the mouth of Joseph Creek to just below the mouth of Couse 
Creek]. 

15. Nuse-no '-pe-poo. From nuse-nu, a nose. The promontory around which the river lay 
was like a nose. This was a good-sized village [ A similar translation is that the name referred to 
snorting. This village was located opposite the mouth of the Grande Ronde River (Schwede 
1966:No. 243)]. 

16. E-mah-hy 'poo. From e-mah-hy, a root much liked by the old Indians. The young 
folks have forgotten its taste. It was plentiful along the [Captain John?] creek on which the 
village stood, and was gathered in the early spring [This name may have referred to wide bladed 
bunch grass growing in creeks (Schwede 1966:No. 189)]. 

17. Sis-nim- 'poo. From sis-nim, the thorn bush. This was quite a large village [Schwede 
provided the same translation and confirmed it with several Nez Perce informants. This village 
was on Thom Creek (Schwede 1966:No. 268)]. 

18. Well-'eyou-wah we. Well is an abbreviation of Wa-lu-la, the name of that part of the 
stream now known as the Grand Ronde between its branches and its debouchment into the 
Snake; eyou-wah-we means mouth. A branch of this stream, the Wallowa, gave its name to the 
country for the possession of which Chief Joseph fought in 1877. No. 18 was a large village and 
the "leader'' of this group [This may be the same village placed on the north side of the mouth of 
the Grande Ronde by Schwede (1966:No. 195)]. 

19. ln-nan-toe-e-in. The final in signifies that the location was surrounded by the river 
In-nan-mah [Grand Ronde River]. To this point a fish closely allied to the salmon came in great 
numbers [probably the sockeye or bluebacked salmon (Onchorhynchus nerka)]. This populous 
village was the home of Chief Joseph [This village was located at the mouth of Joseph Creek. 
Schwede states that the name referred to the north side and confirmed its existence with a 
number of Nez Perce informants (Schwede 1966:No. 199). Paul differed on the spelling and its 
meaning but he also placed a village in the vicinity of the mouth of Joseph Creek (Paul 1987:No. 
134)]. 

20. Well-wo 'wah-ah-ly-ma. Well-wo, derived from Wal-lo-wa, the name of a stream; 
wah, up the river; ah-ly, on the river bank; ma, people. The name thus signified that the people 
lived up the Wal-lo-wa, on its banks [Nez Perce informants confirmed that a village was located 
up the Grande Ronde but Schwede was unable to locate it (Schwede 1966:No. 209; Paul 
1987:No. 112?)]. 

The term Ah-ly-ma is applied to any people living on the borders of a river. The 
fragments of tribes from the Columbia River are spoken of as Ah-ly-ma. The name has acquired 
another meaning, however. The French came down the rivers, and those who li~ed with Indian 
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women settled on the streams. These Canadian French were Roman Catholics, and their half
breed descendants who still adhere to that faith are spoken of by the Nez Perce as Ah-ly-ma, 
though the name is not applied to Roman Catholics who are full-bloods. 

21. Is-kin- 'ne-wa- 'wee. From is-kit, a trail, [and] ne-wa 'wee, following the creek [Couse 
Creek]. The village stood where the trail leading to the Blue Mountains followed the creek. This 
was formerly a large village, but its inhabitants were destroyed through the action of one of its 
prominent men. The story of the event is current through the tribe, and is used to point a moral. 
Is-kin 'ne-wy 'ma was an ambitious man, who desired to make himself great. He boasted of his 
strength and valor, and sought to lead war parties. He rallied his village by crying: "The Pe-ku ' -
nin-mo are not fierce, but I am fierce!" He sent messengers to the villages of his own group, and 
even to other villages and tribes, bidding the warriors join him in a great expedition against the 
southern Indians. At last he set forth with more than six hundred warriors, among whom were 
men from the friendly Walla-walla [Wallawalla], Palouse [Palus], and other tribes. They took 
the trail to the west and then turned south, where they met the Bannocks in battle. In the face of 
danger Is-kin-ne-wy- 'ma showed neither valor nor leadership and suffered a terrible defeat. Not 
one of the great company which went forth with him was ever heard of again. The name of this 
would-be warrior became a tribal synonym for boasting and deception. Parents would check a 
braggart youth with the admonition: "Don't be like Is-kin-ne.;.wy'-ma!" [Several sources have 
documented the existence of this village. Schwede confirmed the name but stated that it referred 
to many trails; she was unable to locate it (1966:No. 194) and placed a different village in the 
vicinity of Couse Creek (1966:No. 181). Shawley placed a trail along Couse Creek and an 
unnamed camp at its mouth (1984:Map 10). Paul also placed a site at the mouth of Couse Creek 
(1987:No. 192)]. 

Group5 

The name of this group has been lost. So also [has] its independent organization, as it 
had no "leader'' village. The people subsisted almost wholly on fish; but if they desired to go and 
hunt to secure meat, they were obliged to ask permission of No. 18, the "leader'' village of Group 
4. The people of Group 5 were not numerous, nor were their villages important. They were 
situated in rather a barren region. The group comprised Nos. 22, 22a, 23, [and] 24 -- all located 
on the Snake River. The reservation established by the Treaty of 1863 did not cover these 
villages, and consequently they had to be abandoned. The people removed to the reservation, 
and there changed their mode of life. 

22, 22a R-lar-kart- 'part-poo. Both villages bore the one name, and were in fact one 
village. No. 22 was occupied in winter, as there were woods near by; No. 22a was occupied in 
summer. High cliffs rose on both sides of the villages, and the heat caused by the reflection of 
the sun on the rocks gave rise to the name of the place; il-lar-kai '-wit meaning the bright light 
that accompanies summer heat. The region hereabouts was barren. The Indians said: "The white 
people do not like this place, as nothing will grow here." Consequently the natives were not 
intruded upon. To this village those who were not in sympathy with the Christian element in the 
tribe resorted in the winter to hold their old-time practices, as they were here out of reach of the 
progressive Indians, the missionaries, and the teachers [Schwede confirmed that this village was 
located on both sides of the river and stated that its name referred to the sunny side (Schwede 
1966:No. 182). Paul placed this village more generally at Buffalo Eddy (Pal:11 1987 :No. 4 7). 
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Buffalo Eddy is well lmown for its rock art and is administered by the National Park Service as 
part of the Spalding unit of Nez Perce National Historical Park]. · 

23. Te-lee '-wah-we. Te-lee, from te-lil, a large immovable rock; wah-we, from e-you
wah-we, mouth. Such a rock stood where the creek on which this village was situated emptied 
into the Snake River. The settlement was large on account of the fine salmon fishing at this 
place [Schwede stated that the name referred to a galloping place for horses but she was unable 
to locate it (Schwede 1966:No. 193]. 

24. Hah-wah-nah '-heesph-po. From Ha-wah-nah, mosquito. The swarms of this pest 
infesting the bottomland where this village stood on the Snake River, gave name to the place 
[Paul confirmed that the name was associated with an abundance of mosquitoes and placed this 
village above the mouth of Ten Mile Creek on the Washington side above Asotin (Paul 1987:No. 
187)]. 

Group6 

The name of this group has been lost. The people were warlike and numerous, and 
claimed to form a distinct group; yet in the quest for food they were under the direction of No. 
18, of Group 4. They hunted in the Blue Mountains which lay to the west, when they had 
obtained permission to do so from No. 18. In all other matters they were under the leadership of 
No. 28, in their own group. All of Group 6, and five men from No. 29, took part in the Treaty of 
1855; and when the Treaty of 1863 was made, the reservation then established did not cover the 
territory occupied by this group. The villages had, therefore, to be abandoned. This was 
accomplished peaceably with all except No. 28, which took part in the Joseph War of 1877. This 
group comprised Nos. 25, 26, 27, 28, [and] 29. No. 28 was the "leader" village in everything 
except the hunt [The villages in Group 6 extended from the lower part of Hells Canyon past the 
confluence with the Clearwater River and into the lower Snake River region. This area includes 
the modem communities of Asotin and Clarkston]. 

25. Sahk'som-mo. This village was situated on a fine lot of bottom-land. [No 
description of the meaning of the Nez Perce name for this village was provided by Fletcher but it 
may refer to an osprey or fish hawk (Schwede 1966:No. 177). It was located in the vicinity of 
Tenmile Rapids on the Snake River on either the west side in Washington (Schwede 1966:No. 
177; Shawley 1984:No. 143) or the east side in Idaho (Paul 1987:No. 189)]. 

26. Wah-yie '-wa-we. Wah-ha, the name of a creek; yie-wa-we, a euphonious adjustment 
of eym-wa-we, mouth. This village lay at the mouth of the creek Wa-ha [Ten Mile Creek], in the 
west bank of the Snake [(Schwede 1966:No. 180)]. 

27. Ah '-na-toe-eno. Situated at the mouth of the Ah-nah [Ten Mile Creek], a creek noted 
for its delightful water. Early in the 19th century this village was composed mainly of women, 
who were remarkable for their gentleness. Nearly all the men had been killed in battle [Fletcher 
did not provide a translation for the name of this village. According to other sources, its name 
may refer to down river (Schwede 1966:No. 178) or to a canyon mouth suddenly encountered 
(Paul 1987:No. 190)]. . 

28. Ah-so'-toe-e-no. In this village lived a noted chief whose family for three 
generations had been prominent as leaders in the religious mysteries, and also in war and 
hunting. These chiefs had borne the name Ah-pos-wah-hyte. The last of their number was the 
famous Looking Glass, one of Chief Joseph's most important officers in the ~ar of 1877 [this 
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village was located in the vicinity of Asotin Creek and extended on both sides of the Snake River 
(Schwede 1966:No. 173; Paul 1987:No. 141). Archaeologists have documented sites (45-AS-9 
and 45-AS-86) in Washington (Sprague 1959) and Idaho (10-NP-151, Sappington 1985). For a 
summary of the meaning of the village name see Sprague (1959). This village has been severely 
affected by developments in Asotin, Washington, and Hells Gate State Park in Idaho and has 
been partly inundated by Lower Granite Reservoir (Gurcke with others 1979)]. 

29. Al-pow-nah. This village, on the west side of the Snake at the mouth of the Al-pah
hah [Alpowa Creek], is the last Nez Perce village on that side of the Snake. Here the people 
were mixed with the Palouse [Palus] Indians, and more than one language was spoken in this 
village [The name for this well known village refers to a hot or sunny place (Schwede 1966:No. 
142). Archaeological excavations were conducted here ( 45-AS-82) in the early 1970s and these 
investigations were among the most extensive ever undertaken in the southern Columbia Plateau 
(Brauner 1976). Block excavations uncovered late prehistoric and protohistoric houses. This 
site is now almost completely inundated by Lower Granite Reservoir (Gurcke with others 
1979:36)]. 

Group7 

The name of this group has been lost. The villages lay down the Snake River, and joined 
those of the friendly Palouse [Palus Indians]. The people lived mainly by fishing, although they 
hunted to some extent. They were not considered as warlike as the Pe-ku '-nin-moo or the Will
lu-wo. No. 69 was the "leader'' village. When the time arrived for digging camas on the grounds 
claimed by this group ( 69a on the map), near the present town of Moscow, Idaho [this village has 
been well documented (Schwede 1966:No. 110; Shawley 1984:No. 211; Paul 1987:No. 133], 
messengers were sent by the chief from the "leader'' village to all the villages of this group. In 
three days all the people came and camped together near village No. 69, and then all moved out 
to the camas ground. When the ground was reached each village camped by itself; there was no 
camp in common. All the group seems at this time to have been directly under the control of the · 
chief who was of the "leader'' village, who kept order, so that there was no confusion or 
disorderly behavior. Ky-Icy-mas was the name of their last chief. This group comprised Nos. 66, 
67, 68, 69, 70, 71, [and] 72. When the Nez Perce reservation was established, in 1863, the 
region occupied by these villages was not included, and all were sooner or later abandoned 
[These were the westernmost Nez Perce villages. These sites were located on the lower Snake 
River so that all have been affected by Lower Granite and Little Goose reservoirs]. 

66. Wit-kee- 'sp. This village took its name from the stream on which it stood, and which 
here emptied into the Snake River [The name for this village refers to the alder tree (Alnus sp.) 
(Schwede 1966:No. 147; Paul 1987:No. 163). It was located about-three miles down river from 
Alpowa, probably in the vicinity of Steptoe Canyon (Paul 1987:No. 163) although Schwede 
places it farther downstream (Schwede 1966:No. 147). All recorded sites in this vicinity were 
inundated by Lower Granite Reservoir (Gurcke with other 1979)]. 

67. Toe-ko 'h-pe. From toe-ko 'h, a sort of cave, or hole, formed by many stones. A 
number of such places were in the vicinity of this village site. The village had disappeared 
before the beginning of the last century [Reid and Gallison (1995:262) suggest the caves or holes 
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may refer to three shallow rockshelters reported by Nelson (1965 :6) opposite Wild Goose Island, 
or to talus pit clusters near Ridpath or opposite Swift Bar]. · 

68. Yak-e-you-wa-we. A large village stood, as its name implies, at the mouth of the 
. creek named Yak, which here empties into the Snake River [ at the mouth of Y akawawa Canyon; 
the name refers to something wide, possibly the stream (Schwede 1966:No. 150). An 
archaeological site at this location (45-WT-52) was inundated by Lower Granite Reservoir 
(Gurcke with others 1979:61)]. 

69. Pa-lote-pe. Pa-lote, muddy; pa-Iote-pe, muddy and slow river. This was the 
"leader'' village of the group. From here orders were issued in reference to the quest for food 
[This village was located just below Truax, Washington, between Y akawawa and Wawawai 
canyons; the name has also been interpreted as referring to a light green color (Schwede 
1966:No. 152). All sites in this area were inundated by Lower Granite Reservoir (Gurcke with 
others 1979)]. 

70. Wah-nah-we. The multitudes of mosquitoes that were in this region gave name to 
this village. These people became possessed of large herds of horses, and about the middle of the 
last century they moved in a body to the Y akama tribe in Washington on account of the horse
stealing habits of the white men in their vicinity [the name may possibly be associated with the 
harvesting of sunflower seeds (Schwede 1966:No. 154). This area is now known as Wawawai; a 
late prehistoric to protohistoric archaeological site was recorded at this location ( 45-WT-39). It 
was examined by archaeologists from 1968 to 1971 (Adams 1972; Yent 1976) and then 
inundated by Lower Granite Reservoir (Gurcke with others 1979:61). A Whitman County park 
is located here today]. 

71. Ah-tok-sos. From tok-ses, a fording place. Ah-tok-sos literally means, where the 
people came out of the stream. The native name has been corrupted to Texas. Texas ferry is 
now a white settlement [This village was first reported by Lewis and Clark in 1805 (Moulton 
1988:265) and a historic settlement was later located at Texas Rapids known as Riparia. The 
location on Billy Williams' map should be much farther west and nearly opposite the mouth of 
the Tucannon River. Schwede discussed a village with a similar name and attributed it to 
Fletcher but this is nowhere near Riparia which she properly located (Schwede 1966:No. 155). 
Apparently she looked at the place name without looking into the history of the site. Another 
interpretation of the Nez Perce name is that it referred to an exclamation (Schwede 1966:No. 
155). This site (45-WT-1) has been investigated archaeologically and dates from ca. 8000 BP to 
the historic period (Miss and Cochran 1982; Carley and Sappington 1984; Reid 1991). Most of 
this site has been inundated by Lower Monumental Reservoir]. 

72. Ah-Ia-mo '-tan. The Nez Perce name of this village was Ah-mo-toe-in, but the people 
were much mixed with the Palouse and the name became changed. In this village two languages 
were spoken-Nez Perce and Palouse. Beyond this village there was no Nez Perce settlement 
[This site is associated with Almota, Washington (Schwede 1966:No. 156; Paul 1987:No. 247) 
and the area is still known by this variant of its Nez Perce name. The name may refer to heaped 
up fire (Schwede 1966:No. 156) but its meaning is uncertain (Paul 1987:No. 247). Almota is 
actually considerably east of Riparia so again there is some confusion in the location of this 
village. This site was partially inundated by Lower Monumental Reservoir]. 
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Group8 

The name of this group has been lost. The "leader" village was No. 31. The villages lay 
along the Snake River near its junction with the Clearwater, and extended up the latter river some 
twenty-five miles. Beside its descriptive name, the "leader" village was known as Tah-mal-win
wes, from tah-mal-wit, law or command, and wes, from wetes, land. From this village were 
issued the commands respecting the hunt. Under orders from this village the people could hunt 
toward the Blue Mountains, and toward the north, and on the west side of Craig Mountain. Its 
control in reference to hunting could reach to Groups 5, 6, and 7, though its power was not as 
well recognized by 5 and 6 as [it was] by 7. It had no power to permit hunting in the territory of 
the Nak-ki'-ma division, or for crossing the mountains into the buffalo country. When the 
hunting seasons approached, messages were sent from the "leader'' village No. 31 to the "leader" 
villages Nos. 53 and 54, to ask if the people of Group 8 would be allowed to hunt to the east, in 
the buffalo country. If the request was refused, the messengers were instructed to ask when the 
hunting would be allowed. If the reply fixed a time, the message was graciously received and 
obeyed by the group. The group comprised Nos. 30, 31, 32, 33, 34, 35, 36, 37, [and] 38. The 
sites of the last five villages of this group were included in the reservation set apart for the tribe 
by the Treaty of 1863. The remaining villages were abandoned not long after the treaty, the 
people removing to the land reserved for the tribe [ All the villages in this group were located 
along the lower Snake and lower Clearwater rivers. This is the most densely populated area 
within traditional Nez Perce territory and many of these sites have been impacted by Lower 
Granite Reservoir and by the construction of railroads, highways, and other developments]. 

30. Tu-ka-yute '-po. From tu-ka, a reed. This was a small village. The inhabitants were 
much mixed with the Spokane Indians [ Another interpretation of the name of this village is that 
it referred to a cliff or rock going into the water; it was located on the south side of the Snake 
River about three miles above the mouth of Alpowa Creek (Schwede 1966:No. 141 ). All sites in 
this area have been inundated by Lower Granite Reservoir (Gurcke with others 1979)]. 

31. Suck-ko '-ly-e-kin-ma. From suck-ko, heaps of sand, and ly-e-kin, shore or bank. The 
name is descriptive of the site where the village stood. This was the "leader" village, and was 
spoken of as Tah-mal-win-nes, the place of command over the land. While this village 
controlled the movements of the people in the quest for food, it does not seem to have had any 
special authority over warlike undertakings [Schwede provided a similar interpretation of this 
village name (1966:No. 139). North Lewiston is located here today]. 

32. Pah-ah 'nup, or Pa-mah-po. The name indicates a point or island where two rivers 
come together. Here the Snake and Clearwater join. On the site of this ancient village Lewiston, 
Idaho, now stands [Schwede agreed with this interpretation but applied the name to other side of 
the Snake River where Clarkston, Washington, is now located (1966:No. 138). Although 
partially inundated by Lower Granite Reservoir, archaeological reconnaissance has confirmed the 
location of this site (45-AS-99; Gurcke with others 1979:37, 65) and test excavations indicate 
that it dates back to ca 5000 BP (Sappington 1991)]. 

33. Hat-way-ma. From Hat, part of Hat-ta, the name of a stream [Hatwai Creek] coming 
down from the uplands to the Clearwater; and way, from e-you-wah-we, mouth. This village was 
at the mouth of the Hat-ta. Villages 32 and 33 were near kindred; individuals lived sometimes in 
one village and sometimes in the other. The people could not intermarry-"it would have been 
the same as if a man had married in his own village." [This village was first rep~rted by Lewis 
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and Clark in October 1805 (Moulton 1988:253). Another interpretation of the site name is that it 
referred to an old woman (Schwede 1966:No. 131 ); this may be a reference to the name of a 
particular woman, Ott-way, who once lived here (Shawley 1984:Nos. 10, 37) but the meaning 
remains uncertain (Paul 1987:No. 42). This village has been the subject of extensive 
archaeological investigations and is the oldest radiocarbon dated site (10-NP-143) in the 
Clearwater River region with one age of over 10,000 BP; at least ten housepits dating from ca. 
6000 to 3000 BP have also been investigated (Ames and others 1981; Sappington 1994). Much 
of the site is now covered by U.S. Highway 12, Corps of Engineers facilities, and Nez Perce 
tribally owned businesses]. 

34. Yah-toe-e-no. This village stood at the mouth of the Yah-ka, or Bear Creek, now 
called the Potlatch [River]. Through this valley, which leads up from the Clearwater River to the 
uplands, passed the trail to the trading post on the Upper Columbia at what is now Fort Colville 
[Fort Colvile ]. This village, although not large or important in the days before the advent of the 
white men, became so after the establishment of the trading posts, as here dwelt one of the chiefs 
empowered by "King George" to give wives to aspiring hunters. This was the village where 
Billy's father ''took a new wife." [This village has been well documented ethnographically 
(Shawley 1984:No. 245; Paul 1987:No. 38). A variation on the interpretation of this site name is 
that it referred to where the river joined another stream (Schwede 1966:No. 102; Paul 1987:No. 
38). This village was important in the history of the Lewis and Clark expedition as the party 
stayed here on both trips across the Plateau. Among other details, they reported a large Nez 
Perce mat lodge, the presence of Coeur d'Alene visitors, Lewis became involved in an altercation 
with a Nez Perce man over the party's eating of dogs, and a Lewis and Clark medal was found in 
a burial at this site in 1899 (Moulton 1991:209-219). The site (10-NP-102) was tested by 
archaeologists from 1967 to 1971 and the occupation dated from ca. 3000 BP into the historic 
period; it has been heavily disturbed by railroad and highway construction (Toups 1969; 
Sappington 1994:26)]. 

34a. Yak-kam '-ma. This village was situated upon a tributary flowing from the west 
[either Little Potlatch Creek or the Middle Fork of Potlatch River] to the Yak-ka [Potlatch River]. 
Here [in the vicinity of Juliaetta, Idaho] occurred a fierce battle with the Spokanes [Spokan] at 
the end of a long warfare. During these hostilities the inhabitants of Yak-kam '-ma built a 
breastwork of stone filled in with earth across the valley, or gulch, as a wall of defence [defense]. 
The origin of the feud between the Spokanes and the Nez Perce is one of the folk-tales of the 
people, which runs as follows: 

In the latter part of the 18th century a feud arose between the Nez Perce and the Spokane 
[Spokan] Indians, growing out of the following incident: There was a man who lived at Hat'
way-wa (No. 33). He was fond of birds, and particularly of two eagles that had their nest near by. 
He used to listen to their calling to each other, and they gave him much pleasure. One day two 
brothers who were hunting came along, and the cries of these birds annoyed them. One said: "O, 
bother the birds!" He strung his bow and shot one bird, which fell by the stream pierced by the 
arrow. The next day the man said: "Why is it so still? Why do I not hear the cry of the eagles?" 
And he started to ascertain the cause. As he went he came across the eagle, with the arrow 
through its body. He pulled out the arrow, noted its mark, and started to find its owner. He 
discovered the young man and killed him, because he had killed the eagle that the man loved. 
This young man was married to a woman who was part Spokane. A son was born to her soon 
after. The mother went to her Spokane relatives, and brought up her son to be~ieve it was his 
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duty to avenge his father's death. When he was grown he gathered a band of Spokanes, and they 
went to the Hat'-way-ma village and killed nearly all the people. The young man sought and 
found the man who was his father's slayer. When he found him he cried: "What did you do to 
my father? Why did you make widows?" And, waxing angry, he thrust his knife into the old 
man, shouting: "Go to sleep!" For years after there was war between the Nez Perce and the 
Spokanes, but before Billy was born the two tribes had smoked the pipe of peace and become 
friends again [This village has been well documented ethnographically (Shawley 1984:No. 246; 
Paul 1987:No. 172). Another interpretation of the name of this village is that it refers to 
something being scattered out on a hillside (Schwede 1966:No. 104). In support of Fletcher's 
translation, the upper tributaries of the Potlatch River are known today as Big Bear Creek and 
Little Bear Creek]. 

35. Lap'-way-ma. The name Lap-way comes from lapit, meaning two. Two streams, 
one from the south and one from the east, unite from where the Lap-way [Lapwai Creek] enters 
the Clearwater. It was on this village site that the mission of Mr. Spalding was started. Here the 
first mill was built and printing press set up, and the school and church was founded in 1836. 
After the Treaty of 1863 the government placed the agency for the tribe at this place. [This well 
documented village was first reported by members of the Lewis and Clark Expedition in October 
1805 (Moulton 1988:255). Another interpretation of the name include a reference to butterfly or 
place of butterflies (Schwede 1966:35; Shawley 1984:93) but this meaning remains uncertain 
(Paul 1987:123). The area is now known as Spalding and is administered by the National Park 
Service as part of Nez Perce National Historical Park. Archaeological investigations have 
documented a long span of human occupation at this site (10-NP-108) dating from ca. 10,000 BP 
to the present (Chance and others 1985)]. 

36. Yah'toe-en-moo. Yah-ta is the name of a creek. The village name signifies to come 
over the Yah-ta [This village was located at the mouth of Pine Creek and its name may be 
derived from over-ripe ye't yet or cous (Schwede 1966:No. 100) although Paul (1987:No. 44) 
stated it had an unknown meaning]. 

37. Tah '-sa-hah 'po. Sa-hah-pi, between. At this place on the Clearwater there is a great 
eddy [Big Eddy] a which seems to divide the stream, hence the name. There was a large 
settlement at this point [This village has been documented ethnographically although several 
authors have provided conflicting interpretations. Schwede discussed a village at Big Eddy but 
she provided a different name and then applied this name to a site at the mouth of Bedrock Creek 
(Schwede 1966:Nos. 98, 99); Shawley discussed a place name at Big Eddy but he also located 
the village slightly downstream (Shawley 1984:No. 214); and Paul (1987) has an unlabeled dot at 
this location on his map but there is no mention of the site in the text. A prehistoric site (10-NP-
1 OS) was investigated here archaeologically from 1967 to 1971 prior to the development of a 
rest-stop by the Idaho Transportation Department. Numerous late prehistoric housepits were 
investigated _and the occupation at this site dated from ca. 8000 BP to the historic period (Toups 
1969; Sappington 1994)]. 

38. Mah 'toe-en-no. Mah-kah, snow, is the name of a canyon which here opens into the 
Clearwater River. Patches of bottomland are found along the banks of the small creek which 
finds its way through the deep canyon to the river. Indian homes with gardens and little fields 
flourish on these patches today, but formerly the only inhabitants were in the village at the mouth 
of the canyon. This village was the last to the east that acknowledged the·leadership of No. 31 
[This well documented village (Schwede 1966:No. 101; Shawley 1984:No. 88~ Paul 1987:No. 
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39) was located between the mouth of Cottonwood Creek and the community of Myrtle; Idaho. 
An alternate interpretation of its name is that it refers to something sweet smelling (Schwede 
1966:34); Paul state~ that the meaning of this name was unknown (Paul 1987:123)]. 

Group9 

The name of this group has been lost. The villages were upon the [lower and main stem 
of the] Clearwater River, and commanded that stream from the "Big Canyon" [near Peck, Idaho] 
to a creek [Jim Ford Creek] some six or eight miles beyond the North Fork of the Clearwater. 
The "leader'' village was No. 40. From this village permission to hunt on Craig Mountain was 
given, as also to fish in the Clearwater. Group 8 sometimes applied for permission to hunt, 
while, on the other hand, Group 9 sometimes asked the same permission from No. 31, of Group 
8. Groups 7, 8, and 9 early came under the influence of the traders and fur companies, and on the 
whole have shown less sturdiness in resisting the evils arising from contact with the white men 
than have other portions of the tribe, although there are many individual exceptions to this 
general statement. The group comprises Nos. 39, 40, 41, [and] 42. All of these were included in 
the reservation of 1863. 

39. My- 'ik-sone-no. My- 'ik, sand. This village was noted for its feasts [Schwede could 
add nothing to this entry (1966:No. 91); there are no other known references to this village]. 

40. Lock-ka-yah- 'ma. Lock-ka, pine trees. This was the "leader" village of the group. 
From it issued permission to fish and to build dams [ walls or weirs to obtain fish] in the 
Clearwater, and also to hunt on Craig Mountain. This village, also, was noted for its feasts [This 
village was located on the west side of the mouth of Big Canyon Creek and its name was 
reported by a recent Nez Perce informant as referring to an open space (Schwede 1966:No. 92)]. 

41. Ta-wah-poo. 1bis village stood at the mouth of the Ta-wah (now called the Ora:fina 
creek) [Orofino Creek]. Ta-wah is derived from ta-wis, meaning antlers, this creek being a 
noted hunting ground for deer. Many people lived here [The location has been confirmed by 
more recent Nez Perce informants (Paul 1987:No. 81) but this name actually refers to the group 
of people who lived on Orofino Creek (Shawley 1984:No. 169). A much different interpretation 
of the name of this village associated it with the negative effects of a place cursed by a shaman 
(Schwede 1966:No. 82)]. 

42. Mis-sah 'e-you-wa-we. From mis-sah, what for?, and e-you-wa-we, mouth. This was 
a small settlement [at the mouth of Jim Ford Creek (Schwede 1966:No. 37; Shawley 1984:Nos. 
89, 182). The name was also interpreted as referring to lying or to a liar (Schwede 1966:32)]. 

Group 10 

This group belongs to the Nak-ki-ma division of the tribe, and was called We-am-mo. 
The villages of this group covered the region now known as Kamiah valley, a stretch of bottom
land from three and a half to four miles long, spreading in the middle to nearly a mile and a half 
in width, through which the Clearwater flows. Judging from the depressions of the long 
communal houses, the villages must have been quite close together. The people of this group 
were not so warlike as those of Group 11. They were protected by the latter, as, owing to the 
character of the valley, no enemies could reach it except through the territory claimed by Group 
11. No. 49 was the "leader" village, but authority for hunting came from No~. 53 and 54 of 
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Group 11. Group 10 comprised Nos. 43, 44, 45, 46, 47, 48, 49, 50, [and] 51. All these villages 
were included in the treaties of 1855 and 1863, so there was no removal of the people when the 
reservation was established. They were among the most progressive of the tribe. [By 
progressive, Alice Fletcher meant receptive to missionary influences. By all accounts there were 
numerous sites in the Kamiah valley but there is no means of delineating them all. It appears that 
there were multiple names for the same sites and that different studies have reported various 
numbers and locations of sites]. 

43. Ho-li-'e-poo. Ho-Ii, elbow. The village lay in the bend of the river-a small village, 
and very old, on the west bank of the Clearwater [This village is not well documented. The 
origin ofits name could possibly be a Salish word (Schwede 1966:No. 68)]. 

44. Ny-ouse-so '. The name characterized the ground, which was damp. A mist was 
sometimes seen rising from the spot. Here was quite a good-sized settlement. Today the site is 
covered with fields and Indian homes [This village location was confirmed by one recent Nez 
Perce informant. Another possible interpretation of the name is that it referred to a slope 
(Schwede 1966:No. 67)]. 

45. Ko-lo'. From ko-lah, a slight elevation. A small village was here. The people of 
Ko-lo' and also of Nos. 43 and 44 were, at the beginning of the 19th century, very much afraid of 
horses, and hunted the deer a-foot [No one has been able to provide additional information 
concerning this site (Schwede 1966:No. 69)]. 

46. Ty-yi'nap-po. From ty-yime, summer. A warm spring bubbled up at this place and 
many people lived here [ Another interpretation of this name is that it referred to middle or mid 
(Schwede 1966:No. 70). This site may also correspond to the location of the Heart of the 
Monster at East Kamiah (Schwede 1966:No. 49; Paul 1987:No. 195) which is now owned by the 
National Park Service and administered as site No. 15 within Nez Perce National Historical Park. 
The Heart of the Monster is significant in Nez Perce mythology and the story was first recorded 
by Fletcher (Sappington and Carley 1995)]. 

4 7. Will-lu- 'e-mal. The word signifies "great hospitality." The people of this village 
were noted for their honesty and kindness and the absence of tewats, or men of the sorcerer class 
[see Fletcher's discussion of tewats (Sappington and Carley 1995) and Walker (1989) for 
additional information]. They gave feasts of deer, fish, cous, and camas. The village was quite a 
populous one [Without stating a source, Schwede said that this name referred to running· 
(Schwede 1966:No. 71 )]. 

48. Kamiah-wa-ta-ly-'e-poo. The name means, the people living on the lower part of the 
Kamiah creek [Lawyer Creek]. This was a large village [The root word for Kamiah is spelled 
variously but refers to Indian hemp (Apocynum cannabinum) (Harbinger 1964:57; Shawley 
1984:No. 52; Paul 1987:No. 70). This village was placed on upper Lawyer Creek by a recent 
Nez Perce informant (Schwede 1966:No. 51)]. 

49. We-am-'ma. From we-am, many springs. At the beginning of the 19th century this 
was a large village of 500 people or more, but before the middle of the century it had been almost 
depopulated by the black measles, introduced by the Walla Walla or Cayuse Indians. As many as 
thirty or forty persons died in a day. Many hundreds of the Nez Perce tribe perished. About the 
same time smallpox was brought by Spanish blankets from the southwest. For a time the region 
was almost deserted, as the people fled to the buffalo country, by way of Spokane. It was this 
scourge of measles that led to the Whitman massacre by the Walla Walla [Wallawalla and 
Cayuse] Indians [in November 1847] [Without stating why, Schwede said that the_ name refers to 
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traveling and coming into an area (Schwede 1966:No. 72). Another version of this name equates 
it with the Kamiah area and the people who lived there (Shawley 1984:Nos. 102, 239]. 

50. Kip-la-loo. This name is derived from the word kip-kip, which indicates the 
movements of a person hitching himself along by his hands. During the 18th century (some 
Indians say longer ago) a man lived here who was a cripple. He was a skil[l]ful maker of nets, 
and the village took its name from him. It was a very small village on a small bottom, on the 
west side of the Clearwater [According to a recent Nez Perce informant, the name refers to being 
bunched up together like snakes in a ball (Schwede 1966:No. 61)]. 

51. Te-syyak-poo. The name designated the white rocks that rise at this point This was 
a large village on the east side of the Clearwater. It was the village of "Billy'', the maker of the 
map [A similar translation is that the name refers to "rocks sticking out" (Paul 1987:No. 72). 
This site may possibly have an association with the Nez Perce word for skunk; if this is the same 
place, it was also an important fishing site (Schwede 1966:No. 52; Shawley 1984:No. 185)]. 

Group 11 

This group was known by the name Tsy-was-'poo. All of its villages were on the South 
Fork of the Clearwater River except No. 52, which lay on the main stream a little east of where 
the river forks. This appears to have been the leading group not only of the Nak-ki'-ma division, 
but of the entire tribe. The positions of the villages had certain strategic advantages. They 
commanded the approaches from the east and the south-the two points from which incursive 
enemies came. Moreover, they also commanded direct access to Camas Prairie, an important 
upland stretch well known to surrounding tribes, and which was a meeting ground for trade. It 
was the custom for all the villages on the Clearwater to camp on this prairie in the month of May 
and there dig camas roots, near where the town of Grangeville, Idaho, now stands. A kind of 
market was also held at this place. The Spokanes brought bear, beaver, mink, and martin 
[marten] skins from the Columbia River mountains; the Umatillas, woven bags and, later, horses; 
the Walla Walla, embroidered bags, called ka-kah-pah; the Palouse, salmon and, later, horses; 
the Flatheads, buffalo robes; while the Nez Perce traded camas and deer and elk skins. A later 
market was held in early summer (June) on an upland lying east of Group 10, now called Weippe 
Prairie. Here belated exchanges were finally made. The people of Group 11 were in :frequent 
conflict with the Snakes on the south and the Blackfeet on the east, and stood as a barrier or 
guard to the groups lower down the Clearwater, and even to those west of Craig Mountain. It is 
said that they always met danger with this cry: "Although I die, although I die, it is good! It is 
not a common death!" The "leader" was No. 53 and 54. They were spoken of as "brothers." 
The two were really one village; they could not intermarry, as they were one band. Only this 
"leader'' could give permission to enter the buffalo country or hunt in the mountains to the east or 
south. They also controlled war excursions. Not only were they "leader'' in this group, but their 
voice was potent in the councils of Group 10 and of all the Nak-ki '-ma people. As the Indians 
said: "Their words were heard and respected by the Pu-nin '-moo and all the intermediate 
groups." In fact, this seems to have been the controlling group of the entire tribe. When Lewis 
and Clark entered the Nez Perce Country they first met the people of Group 10, but their 
presence was at once made known to Group 11, and their peaceful passage down the Clearwater 
to the Snake [River] was made possible by the willingness of this group to allow them to go 
unmolested. It was because of the influence of this powerful group that these explorers were not 
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directly attacked by the warriors of the Pu-nin '-moo. Speaking Eagle, the leader of the party that 
went to St Louis in 1832 [1831], came from a village of Group 10, but all of his companions 
were from villages in this group. When, in 1834, Dr. Whitman and Mr. Spalding crossed the 
Rocky Mountains, they were met far to the southward by a delegation sent by the leading villages 
of this group, and were safely escorted by it through the Nez Perce Country. All tlie villages of 
this group except Nos. 64, 65, and 77 were included in the reservation established by the Treaty 
of 1863. This group comprised villages 52, 53, 54, 55, 56, 57, 58, 64, 65, and 77. The 
"leadership" was with the twin villages 53 and 54. 

52. Ah-kakh-tse 'ween. From Ah-kakh, (magpie) and tse '-ween, promontory. This was a 
populous village on the east side of the Clearwater River, not far from the mouth of the South 
Fork. Many depressions marking the sites of the long houses were perceptible at the time this 
map was drawn. [ Alice Fletcher was photographed standing in house pits at this site (Sappington 
and Carley 1995:Fig. 3). The name and general location of this site has been well documented by 
more recent ethnographic information but there are conflicting interpretations about the meaning 
of the name. Schwede provided the most comparable match stating tliat it referred to magpie 
point (Schwede 1966:No. 44). However, Shawley associated the name with a rock formation on 
the hill resembling a "Buffalo hat" and placed the village nearby (Shawley 1984:No. 2) while 
Paul assigned the location to the ridge and translated the name to an association with "buffalo 
hump" based on a narrows in the river (Paul. 1987 :No. 210). Extensive archaeological testing 
here in the 1980s confirmed the presence of prehistoric and protohistoric housepits at this site 
(10-IH-1395) and dating indicates that it was occupied from ca 2500 BP into the historic period 
(Sappington and Carley 1987)]. 

53. Took-poo '-e-ma. This village took its name from the South Fork of the Clearwater, 
Took-coo-pa, from took-coop, straight, as the river here runs directly south for quite a distance. 
The village was near the point where the South Fork empties into the Clearwater River itself. 
This was one of the twin "leader" villages of Group 11 [The location of this band and village has 
been confirmed by other accounts (Schwede 1966:No. 14; Shawley 1984:No. 193; Paul 
1987:Nos. 62, 63). Another interpretation for the name of the South Fork is that it refers to 
''where something has been burned" (Shawley 1984:No. 193). Limited archaeological testing 
suggests that the site (1O-IH-1310) has been disturbed and possibly destroyed by the operation of 
a log mill (Sappington and Carley 1983:8-14). The town of Kooskia is located here today]. 

54. Pe 'toe-e-no. This was the "brother" village to No. 53, and shared with it in 
leadership, the twin villages being one band. Their commands were obeyed throughout the entire 
tribe. Pe 'toe-e-no was on the bottomland on the west side of the South Fork not far from the 
mouth of Pe 'tat canyon (now called Cottonwood canyon). On the map, Nos. 53 and 54 should 
have been placed a little nearer together, and closer to the South Fork branch of the Clearwater 
[The meaning of this name remains uncertain (Paul 1987:No. 308). Schwede placed several 
villages in this vicinity but she did not attribute any of them to Fletcher (1966:26). The town of 
Stites is located in this vicinity today]. 

55. Pe-tat-e-you-wah-we. Pe-tat, the name of Cottonwood canyon; e-you-wah-we, 
mouth. This was a small village at the mouth of this canyon where it opens into the South Fork. 
It was not far from No. 54 [The location of this village was confirmed by information from 
Curtis, Chalfant, and Nez Perce informants (Schwede 1966:No. 8; Shawley 1984:No. 115; Paul 
1987:No. 58). The name appears to be a reference to cottonwood (Shawley 1984:No. 115)]. 
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56. La-we-kas'-po. We-kas, a cache. Near the site of this village was a cave [near a 
place in the river] where fish could be easily caught, and where they could be stored for a time 
without spoiling. The soil was favorable for the building of caches, and there were many at this 
place. There was quite a large village here on the east side of the South Fork. The people 
subsisted mainly on fish [The location of this village was confirmed by Nez Perce informants 
(Schwede 1966:No. 15; Paul 1987:No. 218). Another interpretation of this name is that it refers 
to a basalt shelf in the river which was a major fording place in low water (Shawley 1984:No. 
71). The site is now covered by the community of East Kooskia]. 

57. Kee-kits-see-'weesph-poo. Kits-see-we, crooked. At this place grew many trees 
which were queerly twisted and very crooked. It is said that these trees grew from the twigs 
which were used by mystery men [tewats] when, after the sweat-bath, they thrust the twigs down 
their throats. After using them in this manner they planted them, and they grew into gnarled and 
crooked trees. The village here was a large one. After the agents of the fur companies bad 
penetrated into this region, "King George" made one of the hunters of this village a "chief', and 
authorized him to "give new wives" [This village was probably located at the mouth of Rabbit 
Creek on the east side of the South Fork of the Clearwater (Schwede 1966:No. 6; Paul 1987:No. 
309 in text, but omitted from his map)]. 

58. Took-pa'-ma. This was a large village. Where it lay, the [South Fork of the 
Clearwater] river ran straight, without bends. It took its name from took-coopa, straight [Other 
sources place additional sites along the South Fork but none correspond with this name and 
Fletcher's description is too vague to correlate with contemporary geography]. 

64. Lum-ta'ma-po. Lum-ti, the end. This was the furthest village up the Salmon River, 
and was at the mouth of Whitebird Creek, Sa-ma-ta. The people of this village refused to enter 
into the treaties of 1855 and 1863. They joined with Chief Joseph in the war of 1877 [A Nez 
Perce band was associated with Whitebird Creek (Shawley 1984:No. 69; Paul 1987:No. 5) and 
their village is well known based on its role in the war of 1877 (McDermott 1978; Wilfong 
1990). Another interpretation of the name of this site is that it referred to being permanently 
dissatisfied (Schwede 1966:No. 254). This site is now owned by the National Park Service and 
administered as Site 13 of Nez Perce National Historical Park]. 

65. Nee-pa'-ha-ma. From nee-pa, a cave. This village stood on the stream Te-pah-he 
[Rock Creek] where it entered the Salmon River. The stream is said to take its rise in a cave 
where there is ice nearly all the year round, and the village took its name from the cave [Several 
ice caves have been reported at the head of Rock Creek in the breaks just below Tolo Lake. 
Confirmation of this village has been provided by several Nez Perce informants. Another 
interpretation of the name is that it refers to the term of address used by an older sister for her 
younger brother (Schwede 1966:No. 252; Paul 1987:No. 14). Archaeological investigations were 
conducted at several sites along lower Rock Creek in the 1960s, including Weis Rockshelter (10-
Ill-66) and the Cooper's Ferry site (10-Ill-73) at the mouth of the creek which may correspond to 
Nee-pa'-ha-ma; prehistoric occupation in this areas dates from ca. 10,000 BP into the late 
prehistoric period (Butler 1962)]. 

77. Hoo-koo. The word means, at the foot of the mountain. After this village was 
deserted the site became a favorite stopping place for hunters and travelers, and received the 
name Pa-yak- 'sa-wit, tent, because of a close grove of trees that grew there. Their branches were 
so closely interwoven that they afforded a shelter from the storm as effective as a tent. A portion 
of this grove remained in 1891, and formed the picturesque entrance to the town of Mt. Idaho, 
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which occupied the place where the ancient village, Hoo-koo, stood [Other interpretations of Pa
yak- 'sa-wit stated that this name referred to a raw hide house or a buffalo hide tipi (Schwede 
1966:No. 2; Shawley 1984:No. 117; Paul 1987:No. 16)]. 

Group 12 

The name of this group was Sal-wah 1-poo, meaning the people of the Sal-wah, as the 
Middle Fork of the Clearwater was called [According to contemporary geography, the segment 
designated the Middle Fork begins at the confluence of the Lochsa and Selway rivers at Lowell, 
Idaho and extends to the mouth of the South Fork at Kooskia where the two forks form the main 
Clearwater. Most early accounts did not distinguish between the Middle Fork and the Selway]. 
Whatever may have been the power and position of this group, it had lost its prestige before the 
beginning of the 19th century. Only one village survived at that time. The sites of the villages of 
this group are spoken of as the oldest villages of the tribe. It comprised Nos. 59, 60, 61, 62, 
[and] 63. It is not known which was the "leader" village. The one village that survived until the 
beginning of the last century took its commands from the "leader'' of Group 11 (Nos. 53 and 54). 
The lines of the reservation established by the Treaty of 1863 did not include the sites of villages 
61, 62, and 63; the others were deserted by the middle .of the last century. 

59. Tuk-ae-tackpoo. In the vicinity of the small village at this point were found many 
stones suitable for use as the pounding stones of the bottom of the baskets in which the Indians 
pulverized the camas into flour. This site was said to be a good place to throw nets [Fletcher did 
not provide a translation for the name of this village and Paul said the meaning was unknown 
(Paul 1987:No. 310). However, two interpretations have been provided: this name referred to 
something going uphill which probably indicated that there was a trail here (Schwede 1966:No. 
16) or it referred to "anyplace where you come out of a fording place" (Shawley 1984:No. 209). 
This site (10-IH-1009) was tested in the early 1990s as part of the development of a picnic area 
by the Clearwater National Forest; the occupation was radiocarbon dated from ca 4000 BP to the 
historic period. In support of the description by Kew-kew 1-lu-yah, net weights were among the 
artifacts recovered (Sappington 1994)]. 

60. Kam 1-nak-ka. The name is derived from kam-ma, which furnished the fiber out of 
which fish nets were made [this is the same plant, Indian hemp, for which Kamiah was named]. 
A large village was once at this place. [Other sources provide similar data (Schwede 1966:No. 
17; Shawley 1984:No. 59; Paul 1987:No. 153). Looking Glass' village was located here in 1877 
(Wilfong 1990:121). The site (10-IH-820) is now part of Kooskia National Fish Hatchery. 
Recent archaeological investigations indicate that it dates from ca. 4500 years BP into the 
historic period (Sappington and others 1997)]. 

61. Sits-ah'-lu-poo. The word denotes a stony place. Here was the only surviving 
village of this group at the beginning of the 19th century [Despite providing different names, the 
meaning of this name was tentatively confirmed by Nez Perce informants. However, their 
understanding of the location of this site makes it seems questionable. Schwede correlated this 
village to a camp with a different name (Schwede 1966:No. 25) while Paul placed it on the 
Selway River in his text but omitted it from his map (Paul 1987:No. 312)]. 

62. Sotespoo. The word means, a bend in the river. This village disappeared before the 
beginning of the last century, and the sites of the long houses are now covered with forest trees 
[This name was reported to be based on so 1c, which is Salish (Schwede 1966:No. ~O]. 
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63. Ne 'hu-lat-poe. This is said to be the oldest village site known to the Nez Perce. It 
lies near a pass through the Bitterroot Mountains, more than sixty miles· up the Middle Fork of 
the Clearwater River [actually the Selway River], and about seventy miles from the "buffalo 
country." There is a tradition that from this village all the villages of the tribe came. At the 
present time the site is covered by forest trees, and here grow some of the largest of the trees 
known in this region. There is no tradition by which to fix the time of its occupation or desertion 
[Kew-kew'-lu-yah's map clearly places this site on the Selway River. Traditional Nez Perce 
trails followed a braided system and there were alternate routes for the main route over the 
Bitterroots (Shawley 1984; Broncheau-McFarland 1992). Based on Chalfant, Schwede 
erroneously placed this site about a mile above the mouth of Brushy Fork on the Lochsa near 
Lolo Pass (Schwede 1966:No. 37) but this location is well north of the site indicated by Kew
kew '-lu-yah. Examination of his map indicated that this village was located at Bear Creek. 
Recent investigations by Nez Perce National Forest archaeologists have resulted in the discovery 
of a site here with a radiocarbon assay of ca. 3000 BP]. 
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Endnotes 

1 The General Allotment (also known as the Dawes Act and the Severalty Act) of 1887 was 
intended by Congress to assimilate American Indians into mainstream American society. It was 
designed to break up the tradition of tribally held land on reservations and to transform individual 
Native Americans into land-owning farmers and ranchers. Each head of a family was to receive 
one-quarter section (160 acres), each single person over eighteen as well as each orphan was to 
receive one-eighth section (80 acres}, and all other single persons under eighteen born prior to an 
allotment order were to be assigned one-sixteenth section ( 40 acres). Individuals were allowed to 
select their holdings and the process took four long seasons for Fletcher to complete. The act 
benefited Euroamerican settlers by allowing them to purchase all unalloted lands with the 
proceeds intended to be used for the education and advancement of each tribe as determined by 
the government. Prior to the Allotment Act, the Nez Perce Reservation included over 750,000 
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acres; after approximately 2000 allotments were made to members of 250 families, the remaining 
542,000 acres was declared surplus and opened for settlement in 1895. · 

2 James Stuart was employed by Fletcher in June 1889 for a salary of sixty dollars per month. 
Needing a "competent and trusty man who understands both languages" as her driver, she 
considered James Stuart to be ''well educated, having attended the Chimawe School at Salem, 
Oregon ... He reads and writes and bears a good reputation as to his charactef' (Fletcher 1889-
92b:5 June 1889). She reports his excellent and loyal service, in spite of having his life 
threatened for working with her on allotment (Fletcher 1889-92b:26 December 1889). During 
the second year of allotment, Fletcher requests that Stuart's salary be raised to seventy dollars per 
month for "the expense of living in the wilderness" and because "he is the only man I know on 
the reservation with sufficient education, general intelligence and honesty of act and speech to 
serve in the capacity of interpreter in allotting lands . . . " (Fletcher 1889-92b:4 January 1890). 
James Stuart was the grandson of Fletcher's informant Nancy Corbett (Fletcher 1889-92c:9). 
Throughout her 1889 correspondence Stuart is spelled "Stewart." From 1890 through the 
completion of allotment and in the Allotment Book (Fletcher 1889-92c ), it is spelled "Stuart." 

3 Frederic Ward Putnam was a major anthropological figure in the late nineteenth century. He 
was curator of the Peabody Museum at Harvard University from 1875 to 1909 and Peabody 
Professor of American Archaeology and Ethnology from 1887 to 1909. He was responsible for 
the education of many early anthropologists and for establishing a number of academic and 
museum programs in the United States (Willey and Sablo:ff 1993:48-52). 

4 Sisters Sue and Kate McBeth were Presbyterian missionaries who worked among the Nez Perce 
from 1873 to 1915. They provided considerable support for Alice Fletcher and facilitated her 
allotment and research. "I am lingering here a day longer to get a little more out of Miss 
McBeth's ms. so that I can do more intelligent work among the Indians" (Fletcher 1889-92a:20 
August 1890). Kate McBeth also published a history of the Nez Perce (McBeth 1908). 
After leaving Idaho Fletcher wrote to Kate McBeth for linguistic assistance. Sending a list of 
220 names taken from her registry of the tribe and arranged alphabetically, Fletcher asks McBeth 
for their translation. Fletcher relied on McBeth' s expertise of the language and requested 
answers to a number of questions (Fletcher n.d: Fletcher to McBeth, 9 and 30 January 1895): 

... I want to get a few facts for each name if possible. I want to get a translation 
of the name and I would like to know how it is composed . . . I shall be glad to 
have you correct the spelling if you will, making it agree with your form of 
spelling the language ... I notice that a very large number of female names end in 
"my." Can you explain that! . . . I notice that the syllable "toe" occurs often in 
female names. Can you explain this. You can write the translations of the name 
in the vacant line. 

Filled lines and two different styles of handwriting suggest that McBeth translated the names and 
returned the list to Fletcher. 

s Francis La Flesche was an Omaha Indian who became a noted anthropologist. He co-authored 
several articles and books with Alice Fletcher including The Omaha Tribe (1911 ). 
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6 Lewis and Clark arrived in Nez Perce Country in September 1805 and remained among the Nez 
Perce for two weeks before departing in canoes for the Pacific Oceari. On their return the 
expedition stayed among the Nez Perce from May to July 1806. The expedition spent more time 
among the Nez Perce than with any other Plateau tribe and they clearly thought highly of their 
hosts. The journals of the expedition provided detailed information on many aspects of Nez 
Perce life as it existed at this time (Sappington 1989). 

7 The North West Company was established in the Pacific Northwest in 1807 and it controlled 
the fur trade in this area from 1814 to 1821. In 1818 the North West Company built Ft. Nez 
Perces near Walla Walla in southeastern Washington to serve as a trading center for the Nez 
Perce and other Plateau Indians. The North West Company merged with the Hudson's Bay 
Company in 1821. 

8 Ft. Colville (correctly spelled Colvile in reference to the Hudson's Bay Company) was built at 
the confluence of the Kettle and Columbia rivers in northeastern Washington by the Hudson's 
Bay Company in 1825 to serve as its Colvile District headquarters. From that date until 1860 
Fort Colvile was the main supplier of trade goods between the Cascade and Rocky mountains 
(Chance 1973). 

9 They actually departed in late summer and arrived in early fall 1831. George Catlin was a noted 
painter of American Indians in the 1830s and he is discussed by Fletcher below. His book has 
been reprinted (Catlin 1973). 

10 Speaking Eagle was also known as Tipyahlanah and Kipkip Pahlekin. He was a warrior about 
44 years old who came from the village of the Kamiah leader called Tunnachemootoolt by Lewis 
and Clark in 1806 (Josephy 1965:96). 

11 More correctly, Ka-ou-pu was the son of a Nez Perce man from the Kooskia/Stites area and of 
a Flathead woman (Josephy 1965:96). 

12 He-yonts-to-han was also known as Hi-yuts-to-henin, he was about 20 years old and was 
related to Tipyahlahah (Josephy 1965:96). His portrait was painted by Catlin (Catlin 1973:Plate 
207). 

· 13 His name has also been spelled Tawis Geejumnin and translated as "No Horns on his Head," or 
"Horns Worn Down Like Those on an Old Buffalo"; he was also about 20 years old (Josephy 
1965 :96). His portrait was painted by Catlin (Catlin 1973 :Plate 208). 

14 The Lolo Trail was the main route from Nez Perce Country to the buffalo country in western 
Montana (Broncheau-McFarland 1992). 

15 Henry Harmon Spalding, a Protestant missionary, arrived among the Nez Perce in 1836. His 
mission was on Lapwai Creek in the Clearwater River valley at present day Spalding, Idaho. 

16 Marcus Whitman was a medical doctor and missionary among the Cayuse Indians from 1836 to 
1847. His mission was near Walla Walla, Washington. 

11 Nez Perce mission at Lapwai. 
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11 There is an error here since Boise was not founded until the early 1860s and it is located in 
southwestern Idaho well away from Cayuse territory. 

19 Lieutenant Colonel Edward Steptoe was the leader of a U. S. Army expedition from Fort 
Walla Walla against a confederation of Plateau Indians including members of the Spokan, 
Y akama, Coeur d'Alene, and Palus tribes. The force was defeated near Rosalia, Washington, in 
1856. 

20 Isaac I Stevens was the first governor and Indian agent for Washington Territory from 1853 to 
1857. In 1857 he became Washington's delegate to Congress and later became a major general 
for the Union during the Civil War. He was killed at the Battle of Chantilly in northern Virginia 
in 1862. 

21 The first treaty with the Plateau Indians was made by Isaac Stevens near Walla Walla, 
Washington, in 1855. 

22 After the discovery of gold on the Nez Perce Reservation in 1860, a second treaty was 
conducted at Lapwai, Idaho, in 1863. This treaty reduced the 1855 reservation of ca 7.7 million 
acres to its present size of ca 750,000 acres. 

23 There are various spellings of this name. Haruo Aoki (1975) derives the Nez Perce nimipu 
from Numic nimi meaning "person, Indian." 

24 Numerous references occur in the accounts of early travelers, and in the oral histories of both 
Nez Perce and Euroamerican settlers in northeastern Oregon, to chronic and longstanding 
hostilities between the resident Nez Perce and intrusive Numic-speaking peoples from the south. 
The invaders are variously referred to as "Snakes," Shoshokoes," "Diggers," Shoshones," 
"Bannocks," and "Pokatellas." 

Nez Perce warrior Yellow Wolf, born in the Wallowa Valley in 1855, told his biographer of a 
maternal great grandfather "killed in battle with the Pokatellas, fighting for possession of 
Wallowa Valley" (McWhorter 1983:24). In the winter of 1834, Captain Benjamin Bonneville 
encountered an assembly of at least 100 families of "Diggers" living in "crescent shaped brush 
windbreaks" near the mouth of Powder River (Irving 1986:224-225). Not long afterward, a 
burial mound marking the grave of a Nez Perce killed by "Shoshokoes" was pointed out to 
Bonneville in the Grand Ronde valley (Irving 1986:245-246). The missionary Henry Spalding 
referred to a "large number of Snakes lurking around to steal" in the mountains above Wallowa 
Lake in July 1839 (Drury 1958:271). In one entry Spalding attributes two set fires to the 
Shoshone while in another he records "several horse tracks seen, four snake arrow points found." 
The Homer manuscript includes several explicit but undated references to conflict between the 
Nez Perces and "Snakes," "Shoshones," or "Sheepeaters." As secondhand as these accounts may 
be, they paint a picture compatible with those given by natives and eyewitnesses. Thus, Battle 
Creek, a first order tributary of the Snake River in Hells Canyon (river mile 242.3), functioned as 
a base camp for Shoshone raiders until the Nez Perce drove them out (Homer 1940s:23-24). 
Cemetery Ridge, at the head of Tully Creek where Bonneville exited the Imnaha in February 
1834, was named after a fight between the Nez Perce and "renegade Snake Indians." The Snakes 



213 

were defeated and their bodies were buried beneath cairns on the ridge (Homer 1940s:63). At 
Corral Creek and at Fence Creek, both tributary to the lmnaha just east of the Chesnimnus 
country, fights are reported between Nez Perces and Snakes (Homer 1940s:73-74). At Hurricane 
Creek on the north slope of the W allowas, "roaming Snakes" wiped out a Nez Perce family fish 
camp (Homer 1940s:144). The most northerly fight mentioned occurred on the north side of the 
Grande Ronde River near the mouth of Rattlesnake Creek where a "hard battle" between Nez 
Perce and Shoshone groups left 17 dead (Homer 1940s:155). 

15 By contemporary geography, the Selway River is distinct from the Middle Fork of the 
Clearwater. The Lochsa and Selway rivers merge at Powell, Idaho, where they form the Middle 
Fork. The Middle Fork then flows west until it meets the South Fork at Kooskia, Idaho and these 
streams form the main stem of the Clearwater. 

26 The attack on the Nez Perce village at White Bird Creek on 17 June 1877 was a major defeat 
for the U. S. Army. For more information see McDermott (1978) or Wilfong (1990). 

21 More detailed descriptions by Fletcher describing these structures have been published 
elsewhere (Sappington and Carley 1995). 

28 More detailed descriptions by Fletcher describing the whippers has been published elsewhere 
(Sappington and Carley 1995). 

29 The southern boundary of Nez Perce Country defined by the Treaty of 1855 also accords with 
this interpretation. In Article 1, the 58 Nez Perce signatories claimed land to ''the crossing of 
Snake River, at the mouth of Powder River." In Article 2, they were ceded land ''to the crossing 
of the Snake River fifteen miles below the mouth of the Powder River" (Kappler 1904:702-703). 
By comparison, Schwede' s placement of village Group 1 is much closer to the southern border 
defined by the "steal" Treaty of 1863. 

30 Homer's toponomy for Wallowa County place names says of Imnaha: "In the very early days 
the Im-na-ma-ha Indians were very nearly wiped out of existence by the Snake Indians as it was 
territory claimed by both sides-by the Snakes and by Joseph and his father's father. The latter 
was chief of Bekoonan, a country south of the Salmon River" (Homer 1940s: 146). "Bekoonan" 
corresponds in name, position, and contested situation with Billy's village Group 2 Pe-ku 'nin
moo. 
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